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Liturgy is at the heart and soul of life in the Catholic Church. Anything we can 
do to celebrate more fully, participate more consciously, and engage more 
completely with the sense of mission that the liturgy compels us towards, 

is of great benefit. 

It was therefore with considerable regret that the organising committee 
decided to CANCEL the Liturgy Conference, Worshipping under Southern 

Skies - Te Huinga Whakamoemiti kei raro i te Taki-o Autaki: Weaving together 
Liturgy and Life –Te Raranga ngātahi i ngā ritenga me te oranga, planned for 

October 7th – 9th 2021 at Baradene College. 

Our sincere thanks to our sponsors (Liturgy Help, The Bible Society, Inkprint 
and Baradene College of the Sacred Heart) who have supported us in this 

journey. We are deeply grateful too, for the support, enthusiasm and interest 
shown by so many as preparation for the Conference has progressed over the 

last two years. 

May kindness surround you in these difficult times, may hope fill you, may 
peace claim you, may love radiate from you and may the light which is Christ 

shine ever brighter through you.
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From the Editor

Judith Courtney

When asked by his disciples to teach 
them how to pray, Jesus responded, 
choosing the word 'our' to begin the 
prayer the disciples sought. It only 
makes sense to use that word 'our' 
in the context of  a consciousness of 
others. The prayer is not 'my' Father, 
rather it is 'our' Father. We are a people 
called in to a conscious sisterhood and  
brotherhood. A people called to gather, 
and who say that word 'our' together. 

When  pandemic restrictions prevail 
upon us and the opportunity of 
gathering is gone, we feel it deeply.  

But what such a situation does give 
us, is the opportunity to reflect, to 
think again and look at what has been 
familiar from a different angle. That 
familiar word 'our,'  for instance. Does 
this pandemic lockdown, falling as it 
has in the Season of Creation, give us an 
opportuity to look again and see some 
new understanding there?

We are encircled by global pandemic, 
disturbed by predictions of catastrophic 
climate change and haunted by 
capacities of digital technology and 
social media to reap levels of harm that 
we are just beginning to understand. 
In today's environment, when we 
pray 'our,' who, or even what are we 
identifying with? 

Can we, for example, bring to mind as 
being of the same Father, those who 
have been overwhelmed by grief and 
hopelessness in this time of pandemic. 
In a similar way, can we call to our 
consciousness, as children of the same 
God and therefore sisters and brothers, 
the various peoples of the world 
already affected by climate change; the 
people of island nations, the people 
hungering because of drought, the 
people whose homes have been washed 
away in floods or consumed by fire. And 
similarly, we share the one Father with 
our young sisters and brothers, those  
overwhelmed by the taunts of social 
media bullies, no longer able to cope,  
who have since taken their own lives. 

But does our reflection end there? 
Clearly in the consciousness of St 
Francis his appreciation of that word 
'our,' went beyond his own human 
family. He called the sun his brother, the 
moon and the stars his sister, the wind 
his brother and the water his sister. We 
can only imagine that in praying 'our' 
Father, St Francis must certainly have 
been conscious that the God of all grace 
is father (and mother) to all creation.

What of the cattle of the pastures, the 
lions, tigers, antelope and painted 
dogs of the Savannah, the lizards of the 
bush, the polar bears of the Arctic, the 
penguins of the Antarctic and the birds 

of the forest? Are they part of that 'our' 
that Jesus would have us be conscious 
of? Jesus himself was clear on this point: 
'Look at the birds of the air; they do not 
sow or reap or store away in barns, and 
yet your heavenly Father feeds them.' 
(Matthew 6:26). 

And then, what of the billions of 
micro-organisms that live in a handful 
of healthy soil? The fruit of three 
billion years of evolution, whose 
industrious presence plays a vital 
role in the complexity of life that we 
are so dependent on, yet can so easily 
overlook. Are they part of this vast 
family too? When we pray 'our' are they 
part of this family whose needs ought to 
be considered and prayed for?

Does that word 'our' extend to the 
plants that lift their heads from the 
soil? Are they too part of this wondrous 
family of life brought into being by a 
God enraptured, a God who looked 
and saw that 'behold, it was very good' 
(Genesis 1:31)? Should we be bringing the 
felled rainforests, the desertification of 
farmlands and the overfarmed eroding 
pastures into our consciousness as we 
pray the 'our' prayer? Surely together 
we are part of the one great family, 
children of the one God who has 
imparted the extraordinary gift of life 

so generously on all of us. 

The documents of Vatican II, now only 
a mere 60 years old, in some ways, still 
in their infancy, called the faithful to a 
conscious participation in the liturgy. 
Many questions wrap naturally around 
that small word conscious; what 
does it mean to be conscious? why is 
consciousness so important? how do 
we participate, consciously? and, who 
and what are we to be conscious of? 

We would do well, when praying that 
prayer gifted to us by Jesus, to be much 
more conscious of that little word, 'our.'  
Maybe for a time, we could refer to it 
as the 'Our' prayer, until we develop a 
consciousness that sees us bring the 
whole of creation to our prayer; daily 
and liturgical. Perhaps, in praying 'our' 
we might consider we are praying 
with and for every living thing. In fact, 
let's just say that we are praying with 
everything; Brother Sun, Sister Moon, 
Brother Wind, and Sister Water; all 
part of this cosmic family of  love. How 
converting it would be if this was the 
consciousness  we prayed with. Perhaps 
we really would stop using plastic drink 
bottles ... etc!

photo pixabay
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Knowing Our Story

Manuel Beazley
Manuel is the Vicar for Māori in the Catholic Diocese of Auckland. 

He is of Ngāi Tupoto, Te Rarawa and Ngāti Kaharau, Ngāpuhi descent.

Knowing Our Story, is a series of stories compiled by Manuel Beazley, about the 
land or whenua on which our Tamaki Makaurau-Auckland churches are built. We 
cannot exist separate from place. We live and dwell in a place which has a history, 
a story behind it. Knowing the story adds wholeness to our being, and our being 
there. 

Onehunga
  Our Lady of the Assumption

Many Māori place names refer to 
natural geographical features. In this 
Season of Creation we will look at the 
area of Ōnehunga and the meaning 
of its name and of several geographic 
features of the area. 

Onehunga
The place name Onehunga traditionally 
applies to the flat land extending to the 
east of Onehunga Beach toward Selwyn 
Street, and to the papakāinga (village) 
and cultivations formerly located at the 
southern end of the beach. This area 
was thriving with gardens and fresh 
produce. A constant supply of fresh 
water from springs via underground 
aquifers supplied water that was 
needed.

Onehunga is so named because of 
the area’s ‘light coloured and friable 

volcanic soil’ that was highly regarded 
over many generations for cultivation. 
“One” = soil and hūnga = volcanic 
eruption.

There are other names in the area 
which are still in use such as:
Waikaraka
On the eastern edge of Onehunga were 
two springs flowing via a small stream 
south to the Manukau foreshore. The 
springs were surrounded by a karaka 
grove and were hence known as Wai 
karaka, ‘the spring of the karaka grove’. 
The Waikaraka springs are located 
on what is now known as the Captain 
Springs Reserve. 

Te Pāpapa
To the east of Onehunga is an area that 
is still known as Te Pāpapa. It takes 
its name from the ‘rock slabs’ and 

lava flows that were once a dominant 
surface feature in the area.

Some traditional names of the area 
which are not in common use also refer 
to natural features of the land. 

Waihīhī, literally ‘gushing waters’, is the 
traditional name applied to central and 
eastern Onehunga. The name Waihīhī 
was bestowed during the arrival of the 
ancestral voyaging canoe Tainui. The 
Waihīhī punawai (spring) that remains 
is in Bycroft’s Reserve, Princes Street, 
Onehunga.

Te Puna ā Taihaua, ‘the spring of 
Taihaua’. Oral tradition tells us that 
while the Tainui canoe was journeying 
west along the northern shores of 
the Manukau Harbour from Otāhuhu, 
the glistening waters of the Waihīhī 
springs were observed by Hoturoa the 
commander of the Tainui. A young chief, 
Taihaua, was asked to swim ashore to 
inspect this natural feature. Taihaua 
drank from this spring which thus 
became known as Te Puna ā Taihaua. 
This water source continues to supply 
water to Onehunga.

Our Lady of the Assumption, Onehunga 
Tslumley https://creativecommons.org/licenses/by-sa/3.0/deed.en
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A generation ago, liturgy committees 
and priests did not have to give much 
attention to ecology. This is no longer 
the case. Our relationship to the 
Earth is one of the central themes of 
contemporary morality and spirituality 
as Pope Francis has frequently pointed 
out. It is also, therefore, or ought to be, 
a central theme in liturgy.

Ecology—the way in which we relate 
to the other beings and processes 
of the planet Earth—is a central 
concern of the Sunday Eucharist. 
A central and repeating liturgical 
question is, What are we to do about 
integrating contemporary ecology, 
more specifically our Earth spirituality, 
within our Sunday Eucharists?

The most obvious way is in the words 
of the hymns. We already have hymns 
(including litanies) that sing of the Earth 
and our place within it. Whoever selects 
the hymns for a particular Sunday can 
ensure that the selection includes some 
hymns that reflect the centrality (no 

longer the optional extra) of the Earth 
in Christian liturgy and spirituality. 

Similarly, the Prayers of Intercession 
are a place where we can pray for 
major Earth issues like climate change, 
pollution, overuse of resources, and 
energy consumption. Many parishes 
in fact do this and the resources for 
doing so are readily available from the 
Diocesan Liturgy Centre.

Another, not so obvious and not often 
practised, liturgical space for including 
an Earth spirituality is in the ‘notices’ 
during the Sending/Concluding Rite of 
the Eucharist. Whether these notices are 
spoken or in a newsletter distributed 
for that particular Sunday, they are a 
key statement of the mission of this 
community—what this community 
intends to do out in the world after, and 
as a result of, this Eucharist. It is worth 
checking our own notices (spoken or 
written) over the last few weeks. Are 
these notices a clear statement of this 
parish/community’s mission in the 

world, and how much of this mission 
could be called ecological, i.e., about 
the larger Earth not just about our own 
species within it”?

The Homily is perhaps the most 
important place for including an 
Earth spirituality. It is here that the 
homilist’s own spirituality is most 
starkly exposed—sometimes to the 
disadvantage of everyone! Many 
priests, for example, have been trained 
in a personalist style of scripture 
interpretation that has no sensitivity 
to Earth spirituality and their homilies 
will reflect this lack.

There are reasons to be cautious 
here. We sometimes hear ‘ecological’ 
interpretations of scripture that are 
simply imaginative misinterpretations. 
A primary principle for the homilist is 
not to indulge in fanciful interpretations 
of the scripture Readings in order to 
wrest out of them some ecological 
meaning. Sometimes it just isn’t there. 

Another cautionary principle is not 
to turn a particular scripture Reading 
into a moral obligation for Christians. 
The Old Testament in particular has a 
variety of different attitudes towards 
‘creation’. Homilists have to be wary 
of arbitrarily selecting one over all 
the others as obligatory for their 

contemporary Christian congregation. 

While observing these cautions about 
misinterpreting the Readings, we need 
to note nevertheless that the homilist is 
not just repeating the original messages 
of the scripture Readings. The homilist 
is translating them across from their 
original context and applying them to 
our own contemporary context. 

A contemporary interpretation goes 
beyond what the first audience would 
have gleaned from that scripture 
passage. The New Testament seldom 
treats directly the ecological issues 
that concern us today, because they 
were not issues for the early Christian 
church. They have become issues for us 
since the mid-twentieth century when 
the damage caused by human over-
consumption and vandalism became 
obvious and scientifically measured. 
Interpreting the New Testament for an 
Earth spirituality requires some skill 

Liturgy and Ecology

Neil Darragh

The homilist is not just 
repeating the original 

messages of the scripture 
Readings. The homilist is 

translating them across from 
their original context and 
applying them to our own 

contemporary context. 
Neil Darragh is a theologian and priest of the Auckland Diocese.

wikimedia commons
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with modern tools. 

The Interpretation of a scripture 
passage for a contemporary audience 
can often be a simple extension of what 
we used to think was the ‘obvious’ 
application of that passage. The 
Beatitudes (Mat 5:1-10), for example, 
are central to Christian spirituality. 
Homilists sometimes treat them as if 
they apply just to the personal lives 
of individual Christians. But they also 
have much wider application. The ‘poor 
in spirit’ or the ‘gentle’, for example, are 
not ‘blessed’ because they are very nice 
and holy individuals. They are blessed 
because, amongst other things, they 
do not over-consume or vandalise the 
Earth around us. These are the people 
who care for the wellbeing of other 
people but also for the wellbeing of 
Earth, our common home.

The last judgement scene in Matthew’s 
Gospel (25:31-46) is another key 
passage for Christian spirituality. It can, 
and often is, interpreted in a narrowly 
personalist way. The message is about 
the fundamental importance of caring 
for the vulnerable. Most obviously it 
refers to the care of vulnerable human 
beings. It is easily extended however to 

care for the other beings and processes 
of Earth—vulnerable species, rivers, 
oceans, a polluted atmosphere, etc. The 
divine life is present (‘you did it to me’) 
in these beings as well as in human 
beings.
Many other scripture Readings (but not 
all), are capable of such extensions of 
traditional interpretation if we believe 
in the living presence of God in all 
creation. Christ’s repeated invitation 
to ‘take up your cross and follow me’ 
(Mk 8:34), for example, is an invitation 
to costly discipleship. It is costly not 
just because we have to give up some 
personal desires nor even because we 
will have to share with others in need. 
Its costs (for many of us) will include 
the discomforts of reducing our use 
of fossil fuels, our over-consumption, 
and our production of waste. This is an 
extension of traditional interpretations 
but it is clearly there in the Readings 
once applied to the life-styles of many 
contemporary congregations. 

Two fundamentally important New 
Testament commitments underly 
Christian Earth spirituality and 
therefore Christian liturgy: the 
Resurrection and the Reign of God. 
These provide a substantial guide for 
the interpretation of scripture in liturgy. 

Briefly, the Resurrection of Christ (and 
consequently our own resurrection) is 
not about a disembodied spirit leaving 
the earthly realm. It is bodily, an Earth 
event. It is not a release from Earth 

The divine life is present 
(‘you did it to me’) in these 
beings (vulnerable species, 
rivers, oceans, a polluted 
atmosphere) as well as in 

human beings.

but a transformation within it. What 
we do to the planet Earth will affect 
our resurrection. There is a part of the 
Earth that has been transformed, but 
that transformation is not yet complete. 
Damage to the Earth threatens that 
transformation.

The Reign of God is also a fundamental 
commitment within Christian 
spirituality and liturgy. The reign of God, 
like the Resurrection, is also an earthly 
reality. It is not just an affair of human 
beings. The New Testament treats it 
as a cosmic reality, including therefore 
what we now call the planet Earth not 
just the human species within it. We are 
called to participate in, to enhance this 
reality by the way we live. 

A polluted Earth is a setback for the 
reign of God. The extinction of species, 

the collapse of ecosystems, toxic rivers, 
and wars are all attacks on the reign of 
God. They are ways in which we impede 
rather than respond creatively to the 
invitation to participate in the evolving 
reign of God.

A key recognition here for Christians* 
is that the baddies (the attitudes and 
commitments) that killed Christ are 
the same ones that are now killing the 
living Earth. These same baddies are 
like a virus which can infect those in 
church as well as outside of it unless 
our liturgical ministers can vaccinate 
against it. 

(* Courtesy of Bill Fletcher’s 
commentary on the Readings for 24th 
Sunday in Ordinary time, Season of 
Creation.)

A polluted Earth is a setback for 
the reign of God. The extinction of 
species, the collapse of ecosystems, 
toxic rivers, and wars are all attacks 
on the reign of God. They are ways 

in which we impede rather than 
respond creatively to the invitation 

to participate in the evolving 
reign of God.

https://unsplash.com/license
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The general context in which prayer 
has been taught and practised has been 
in that of one’s individual relationship 
with God. If one takes the image of 
the cross as a primary image of our 
relationship to God, it is the vertical 
dimension. The horizontal dimension, 
as expressed so well in the Letter of 
James, is that of good works. The two 
come together in the individual. This 
image is also transferred to the Church 
especially the concern for social justice 
as laid out so well in Catholic Social 
Teaching. 

The fate of the earth and the 
breakthroughs in physics have 

awakened us to the cosmic dimension 
of Christianity as expressed so 
beautifully, for example in the Letters 
to the Ephesians and Colossians. The 
thought of Teilhard de Chardin, and 
more recently Thomas Berry and Ilia 
Delio, has been significant in attempting 
to bring about a harmony between 
faith and science. Hence, it becomes 
clear, that the fruits of our prayer not 
only affect us personally but the whole 
universe. This is virtually impossible 
for us to comprehend but it tells us that 
we are in a whole new paradigm.

The call to a contemplative 
consciousness is universal. It is best 
expressed in the Sermon on the Mount 
with the call to go into our ‘inner room’. 
However this call to contemplation, at 
least in Catholic Christianity, has been 
reserved to the confines of enclosed 
monasteries. Eastern Christianity has 
kept the tradition alive even if not 
widely practised. The genius of monks 
like John Main and Thomas Keating 
has been to simplify the practice of 
contemplative prayer to put it within 
the range of all the baptised. It is so 
simple that even little children can 

grasp it. I have often had teachers 
recount incidents of children reminding 
them of their time of meditation when 
they, the teachers, have been caught up 
in something else.

It was the great German theologian, 
Karl Rahner, who said “the Christian of 
the future will either be a mystic (i.e. 
contemplative) or not at all.” Prayer, 
according to the Desert Father Evagrius, 
“is the laying aside of thoughts.” The 
same Evagrius also said that “the 
one who prays is a theologian and a 
theologian is one who prays.” These 
statements reinforce the simplicity 
of the practice, but that doesn’t 
make it easy. Both Main and Keating 
recommended twenty minutes of 
meditation twice a day, early morning 
and early evening, as a minimum in 
order to grow in the practice. However 
they were also understanding of the 
difficulty in implementing such a 
discipline, so to start with “you pray as 
you can, not as you can’t.” Interestingly 
they began teaching at a time when 
transcendental meditation had 
captured the imagination of the world 
in a similar way that mindfulness is 
being propagated today, albeit cut off 
from its spiritual roots.

The standard exhortation to the faithful 
has been to say their prayers. This has 
been the same for clergy and even 
monasteries which come together to 
pray seven times a day, for them that 
is enough. They are too busy to do 

any more. For the faithful, prayer has 
largely been identified with the many 
forms of devotion, giving rise to Karl 
Marx’s accusation of blindness to social 
injustice. Similarly Sigmund Freud saw 
religion as keeping people infantile. 

It is such perceptions that have been 
dominant in academic establishments.
Humanity is currently going through 
a dark night. How we will come out of 
this we don’t know; it is a very painful 
process. Climate change is the most 
significant challenge humanity has had 
to face, hence the importance of the 
Glasgow meeting in November. The 
growing harmony between science and 
faith is a sign of hope and is planting 
seeds of a new religious form. We can 
take heart from that sublime post-
resurrection story of the encounter 
between Mary Magdalene and the 
gardener. She is weeping. She turns 
and sees him; his appearance is not 
‘transfigured’ but very ordinary. He says 
to her, “Woman, why are you weeping?” 
She asks him “Where have you taken 
him?” He says her name, “Mary.” She 
turns again in response to her name 
and recognises him. 

What this incident tells us is that it is 
in the ordinary that we begin to see the 
extraordinary, but we have to turn again 
to do so. We are in a new paradigm 
and our growth in contemplative 
consciousness is the necessary path for 
the journey. You just have to stay on the 
path.

Does My Prayer Affect the Future of the Planet?

Relationship

God

Self

OthersWorld

Does my Prayer affect the 
Future of the Planet?

Peter Murphy is a priest of the Diocese of Auckland and 
currently Spiritual Formator at the National Seminary. 

Peter Murphy
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Coffee

With Mons
In this interview with Paul Farmer (PF) we (LC) discuss 

Prayer of the Faithful

LC What is prayer? 
PF The best definition of prayer 
I have is one I was given as a child. 
It is the raising of the mind and the 
heart to God. Prayer lifts us to God. 
Praying involves many things; looking, 
listening, adoring, being in silence, 
praising, thanking, expressing sorrow, 
hope or joy, asking God’ s blessings on 
our lives. Much prayer occurs in private, 
but in the liturgy, we are praying with 
a community and as a community. 
Liturgy is prayer, and it is always about 
prayer. Prayer was important in the 
life of Jesus, and is always important 
in the lives of Christian individuals and 
communities. 

LC How does the Prayer of the 
Faithful fit into the Mass?
PF The Prayer of the Faithful 
brings to a conclusion the Liturgy of 
the Word. In the Liturgy of the Word we 
have listened to the readings, prayed 
the psalm, considered the homily and 
proclaimed the creed. Now, in response, 
we pray as a community for the Church 
and the salvation of the world. 

LC What is the Prayer of the 
Faithful?
PF The Prayer of the Faithful, is the 

opportunity for the assembly to fulfil its 
baptismal duty to pray for the needs of 
the world and the needs of the Church.  
At this time, the people exercise their 
baptismal priesthood by praying for the 
salvation of all. 

LC What is the community's 
responsibility for the Prayer of the 
Faithful. 
PF Every parish should work and 
strive to have petitions for the Prayer 
of the Faithful that are well crafted 
and prepared, delivered clearly and 
prayerfully and with an opportunity 
to observe  appropriate silence after 
each petition. The petitions should 
show an awareness of our current time 
and situation, be relevant to the world 
we are in and to people's lives and 
situations at this moment in time. 

LC What is the structure of the 
Prayer of the Faithful?
PF The Prayer of the Faithful 
is prayer in the style of litany.  The 
prayer begins with a brief invitation 
from the presider. Then the litany of 
petitions begins. The petitions are not 
prayers. We should note that this part 
of the liturgy is called The Prayer of 
the Faithful – not The Prayers of the 

Faithful.  After the presider’s invitation, 
the reader reads the petition which 
the community responds to. The real 
prayer happens when the assembly 
prays silently and then vocally with a 
response such as, ‘Lord hear our prayer.’ 
When the petitions are complete, the 
presider concludes with a short prayer. 

LC What is meant by a petition 
or intention?
PF  A petition or intention is what 
the assembly is being asked to pray 
for. The intentions are addressed to 
the assembly – not to God. One after 
another, the petitions bring the needs 
of the world and the Church before the 
assembly. The petition is announced 
by the reader: the people pray for 
that intention. The intentions usually 
should include the needs of Church, 
public authorities, the salvation of the 
world, the needs of those burdened 
or troubled and the needs of the 
local community where we live. Each 
petition should be brief, direct and 
strong. The petition could be as simple 
as ‘for people affected by the pandemic’ 
or,  ‘for victims of the recent flooding.’

LC Where should the petitions 
or intentions be read from?
PF The priest remains at the 
presidential chair and does not begin 
the introduction to The Prayer of the 
Faithful, until the reader is standing in 
position to read. Many parishes have a 
particular place, a second microphone 
where the petitions are read from. The 
readers remains there until the priests 

concluding prayer is finished. 

LC How do people participate in 
the Prayer of the Faithful?
PF The assembly participates by 
first of all listening to the intention and 
then by praying for that intention, then 
by responding together. Usually the 
petitions are read by one person, and 
this is most effective. However, there 
are times, school Masses, weddings and 
funerals when each petition might be 
read by a different person. 

LC What should we avoid? 
PF The petitions should never 
start with dear Jesus or dear God. They 
are not private or personal prayers 
such as we might use before bedtime 
or in more informal settings. We must 
remember, they form the prayer of the 
community. And the reader should 
never use the phrase, ‘the response 
is.’ The petitions should be short – 
sometimes people want to write a mini 
homily or be persuasive about some 
particular point. This is to be avoided. 
The intentions must be the prayer of 
the whole community.

LC When the Prayer of the 
Faithful is well done, what is it like? 
PF After the petition is read, there 
is a moment of silence. Then, it will 
look like and sound like a community at 
prayer, a community who has directed 
their attention to a world in need, and 
is now bringing those needs to God. It is 
the Church at prayer and it should look 
and sound like the Church at prayer. 
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Dipping in to ...
  Laudato Si

The urgent challenge to protect our 
common home includes a concern 
to bring the whole human family 
together to seek a sustainable and 
integral development, for we know that 
things can change. The Creator does 
not abandon us; he never forsakes his 
loving plan or repents of having created 
us. Humanity still has the ability to 
work together in building our common 
home.         13

Science and religion, with 
their distinctive approaches to 
understanding reality, can enter into an 
intense dialogue fruitful for both.        62

Given the complexity of the ecological 
crisis and its multiple causes, we 
need to realize that the solutions 
will not emerge from just one way of 
interpreting and transforming reality. 
Respect must also be shown for the 
various cultural riches of different 
peoples, their art and poetry, their 
interior life and spirituality. If we are 
truly concerned to develop an ecology 
capable of remedying the damage we 
have done, no branch of the sciences 
and no form of wisdom can be left 
out, and that includes religion and the 
language particular to it.
The universe as a whole, in all its 

manifold relationships, shows forth 
the inexhaustible riches of God. Saint 
Thomas Aquinas wisely noted that 
multiplicity and variety “come from the 
intention of the first agent” who willed 
that “what was wanting to one in the 
representation of the divine goodness 
might be supplied by another”, 
inasmuch as God’s goodness “could 
not be represented fittingly by any 
one creature”. Hence we need to grasp 
the variety of things in their multiple 
relationships.                                           86

The majority of people living on our 
planet profess to be believers. This 
should spur religions to dialogue among 
themselves for the sake of protecting 
nature, defending the poor, and building 
networks of respect and fraternity.  201

Many things have to change course, but it 
is we human beings above all who need 
to change. We lack an awareness of our 
common origin, of our mutual belonging, 
and of a future to be shared with everyone. 
This basic awareness would enable the 
development of new convictions, attitudes 
and forms of life. A great cultural, spiritual 
and educational challenge stands before 
us, and it will demand that we set out on 
the long path of renewal.                     202
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Season of Creation 
1 September to 4 October

Stations of Creation 
The 'Stations of the Cross' are a traditional and familiar part of 
the devotional prayer of the Church. The devotion 'Stations of 

Creation' are similar, in that there are specific stations to draw our 
attention, and invite our meditation on a particular theme. 

This devotion is based on St Francis’ 'Canticle of the Creatures'. 
It is adapted from an installation by Colin Wilfred of the Society 
of St Francis which is displayed in Holy Trinity Anglican Church, 

Stratford on Avon, England (September 2010).

These stations have been used by many people during the Seasons 
of Creation. In this edition, each station has two additional 

reflections. Knowledge which is informed by the science of our 
time, and  Charity which draws our attention to the 

need for action.  

The Season of Creation is an ecumenical initiative. It has the 
endorsement of Pope Francis who invites us to focus deeply on the 
gift and the state of the planet, our 'Common Home,'  and deepen 

both our appreciation of, and our care for her.  

The Vatican is promoting the next decade as “a Jubilee time” 
for Earth, for humanity, and for all creation. It is encouraging 

Catholic communities to embark on a journey towards sustainable 
communities in Laudato Si’s spirit of integral ecology. An integral 

ecology understands that, from the tiniest working of a rock 
pool to a multi-national coorporation, all things are connected 
or integrated in ways invariably deeper than we can imagine. 
Appreciating this, we are drawn to consider the impact of our 

actions on all life and the planet. 

 You are invited to use the Stations of Creation on the following 
pages, to make your own personal retreat, to pray with someone 

else or to share with your whole community.

Churches across Aotearoa New Zealand actively caring for

God’s earth.
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COMPLETE A SELF-ASSESSMENT

Leadership, Worship and Teaching

Church Buildings and Facilities

Church Land and Grounds

Community and Global Engagement

Sustainable Living

Covering five aspects of church life and

mission:

Contact:

A Rocha Aotearoa New Zealand

E: new.zealand@arocha.org

 

www.arocha.org.nz

www.ecochurch.org.nz

Facebook: 

@ARochaNZ

Eco Church NZ Group

 

Instagram: 

@arochaaotearoanz

 

#EcoChurchNZ

JOIN THE ZERO WASTE

PROGRAMME for CHURCHES

Together with Para Kore, A Rocha offers

a Zero Waste programme to assess your

current waste practices and to create a

waste minimisation system that works

for your church.

SHARE YOUR STORIES!

Be inspired!

Ideas for action.

Tools and resources available online.

Network with like-minded people and

communities.
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Station 2  Light 

Knowledge: The surface of the sun is about 5,500 degrees Celsius. 
Light travels at about 300,000km/s. It takes just over 8 minutes for light 

to leave the sun and arrive on Earth. Gases in the upper atmosphere 
absorb ultraviolet light and create a shield protecting 

the Earth from harmful raditaion. It is energy from the sun, filtered 
through the atmosphere, that drives the engine of life on earth. 

Praised be you, my Lord, with all your creatures, especially Brother 
Sun, who is the day and through whom you give us light. And he is 

beautiful and radiant with great splendour, and bears a likeness to you, 
Most High One. Brother Sun warms our planet and gives life to all living 

things. But because of the machines and vehicles we use, we human 
beings have filled our atmosphere with carbon dioxide and other gases 

that have caused our planet to warm too much. Overheating of our 
Earth leads to wild fires, floods, hurricanes and loss of life. 

Reflection Face to face with Brother Sun, we know the immensity 
of his power surpassing anything on earth and yet sustaining all 

that lives. Help me to delight in sunrise and sunset and be grateful in 
acknowledging the source of my own life. 

Silence: 

Prayer: Blessed are you, God of the universe; open our hearts to the 
light that proclaims your glory day after day. The sky resounds with a 
song that rings in the hills, rises from the fields and enlivens the rivers 

and the seas. In your light may we see light, through 
Jesus Christ our Saviour. 

Charity:  To understand there is no such thing as rubbish. To see that 
each tiny packet, wrapper, box, cup, is a gift, made from Earth's precious 
resources and energy which has come to us from Brother Sun. To reject 

the throw-away culture. To recycle, to repair, to re-use and to reduce. 
To celebrate an empty, unused rubbish bin every day. 

Station 1  Earth

Knowledge:  The force of gravity gave birth to planet Earth about 
4.5 billion years ago when swirling gases, rocks, dust and ice were 
pulled together into a solid spinning ball. A billion years later, the 
first signs of life began to appear. Photosynthesis, using sunlight 

and carbon to produce energy and release oxygen, appears to 
have begun about 2 billion years ago. Today, living organisms in 

a fistful of healthy soil, number in the billions. Soil sequesters 
carbon, purifies water, stores biodiversity and recycles nutrients. 

Planet Earth is perfectly  and delicately poised, to support an 
extrordinary array of interdependent living systems. 

Praised be you Most High, all powerful, good Lord. To you be the 
praises, the glory and the honour, and all blessing. To you alone, 

Most High, do they belong, and trusting in your love 
we dare to call upon your name. 

Reflection: Help me to grow in a consciousness which embraces 
the vastness of interstellar space and the minuteness of a drop of 
water or a snowflake and to realise it is my joy and responsibility 
to meet you at the centre of this beautiful world you have created, 
moving beyond self-interest to a new set of values to protect the 

environment that all may share it in peace and justice. 

Silence:
 

Prayer: Blessed are you, God of the universe; give us a vision that 
embraces earth and sky, constellations and galaxies, that we may 

know that the whole of creation is embraced in your enduring love 
made known to us in your son, Jesus Christ our Lord. 

Charity: To take a moment everyday to stand in awe at the 
miraculous history and presence of life on Earth. To welcome each 
new day with joy and radical hope. To be attentive to the life-giving 

soil beneath my feet. To welcome each breath I take, as a sign of 
the wonder of creation where all life is so delicately poised and 

interconnected. To reach for a daily practice of gratitude.
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Station 4  Atmosphere

Knowledge: Advancement in human knowledge, ability and 
technology is extraordinary, but not without cost. The level 

of CO2 in the atmosphere has reached an unprecedented 
415ppm. Prior to the industrial revolution the level was a steady 

280ppm. This has given rise to melting ice-sheets, sea level 
rise, ocean acidification, violent weather events and forest fires. 

CO2 producing fossil fuels are burnt to produce food, clothes, 
machinery, toys, computers, phones, roads, run businesses 

and transport people from one place to another. 

Praised be you, my Lord, through Brother Wind, and through the 
air, cloudy and serene, and every kind of weather, through whom 

you give sustenance to your creatures. 

Reflection: Brother Wind is invisible and yet so powerful in 
his effect: he makes the tall grass sway on a summer’s day, he 

whips up the sea into a dangerous frenzy, he causes an autumn 
leaf to jump and dance. The weather is ever changing, ever full 

of possibilities for new life or terrible destruction. Give me a 
compassionate heart for those affected by natural disasters: storm, 

earthquake or tsunami, drought or famine, and to work for a 
human community that protects both people 

and our environment. 

Silence: 

Prayer: Blessed are you, God of the universe; your Spirit like the 
wind, sweeps through my life. Give me the strength to accept 

her gifts of freedom and change that my life may be constantly 
transformed in and through Jesus Christ our Lord. Amen.

Charity: To be grateful for transport, cars, boats, planes, all the 
people movers getting us from here to there. To rationalize trips 
reducing three errands and three trips, to three errands and one 

trip. To share vehicles, use public transport, walk and 
ride a bike more often.

Station 3 Seasons 

Knowledge: Earth spins at approximately 1600km/h, giving rise 
to our endless pattern of day and night. The tilt of Earth's axis, 
approximately 23 degress, gives us our changing seasons. The 

movement of the moon around the Earth directs the flow of tides, 
the flow from fulltide to fulltide taking just over 12 hours each day. 
It takes  Earth one year to circle the sun, the seasons repeat as do 

our view of the constellations in the night sky.

Praised be you, my Lord, through Sister Moon and the stars, in 
heaven you formed them clear and precious and beautiful. 

Reflection Holy God, thank you for the light in the darkness of 
Sister Moon and the stars. We thank you for the unfolding pattern 
of times and seasons. Help us to rediscover the natural rhythms of 
your creation that we may be more in tune with the universe both 

in the darkness and in the light of our human and earthly lives. 

Silence:

Prayer: Blessed are you, God of the universe; you are the light that 
opens our eyes to see the divine light that penetrates the world, 
revealing its endless possibilities. May my eyes be gentle and my 

heart expansive that I may know the radiance of your timeless and 
transcendent love made known to us in Jesus our Redeemer. Amen.

Charity: To be more grateful for food. To appreciate that, though 
I cannot live without food, I can live without wasting it. To be 

attentive to the seasons that produce food in due time; the resting 
winter, the flourishing spring, the hazy summer and the fading 

autumn. To select my food carefully, attentive to the source, 
processing and packaging.  To take steps to ensure I share my food 

with those who are hungry.
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Station 5 Water

Knowledge: Washing, cleaning and drinking requires about 250l 
of water per person, per day. Food production also requires water; 

in developed countries, the water required to provide enough 
food for one person per day is about 2,500l. The production of 

one pair of jeans requires over 6,000l, a T shirt over 2,000l. Across 
the world water levels in rivers and streams are decreasing, 

waterways are polluted and the level of wetness in the land is 
declining. Oceans are polluted with plastic waste and chemicals, 

and the acidification of ocean water threatens marine life. 

Praised be you, my Lord, through Sister Water who is very useful 
and humble and precious and chaste.  

Reflection: Sister Water, you are so useful and yet you are so 
humble that I’m constantly tempted to ignore you and not treat 

you reverently as source of both life and beauty. Help me to 
delight in this sweet liquid that flows from the hills and springs 

out of the depths of the earth. May we all work together that your 
human children may share plentifully in this precious gift for our 

sustenance, cleansing and delight.
 

Silence:    

Prayer: Blessed are you, God of the universe; your gift of water 
refreshes our spirit and delights our imagination. In it you offer us 
both hope and rebirth and its gentle force is both our way and our 
life. Help us to share this gift generously in the spirit of him who is 

the living water, Jesus our Saviour. 

Charity: Sister water, without you, there is no life. May I fill with 
desire to care for you, to use you consciously and gratefully. To 

avoid purchasing unnecessary goods, things wanted but not 
needed. To use fully those things already in my possession. To be 

grateful. Grateful for your generosity, your purity and the 
life that comes to all through you.

Station 6  Biodiversity

Knowledge: The consumption of food and resources by the 
human population claims ever greater areas of land. Progressive 

deforestation and continual expansion of farmland into 
wilderness has led to desertification and a significant loss of 
biodiversity; 60% of mammals, birds, fish and reptiles have 

been wiped out since 1970. The complex and interconnected 
web of living things that has giiven rise to life itself is in decline. 

Yet, a planet without a diverse array of life cannot function.

Praised be you, my Lord, who guides us through the desolate 
places, comforts us in sorrowful times and keeps us strong. 

Reflection: To be quiet and tranquil in a busy life, to withdraw 
to the desert, to overcome sorrow, are times where we can 

become close to you Lord. Let the desert in our lives be times we 
get to know you more clearly.

Silence 

Prayer Blessed are you, God of the universe for giving us times 
to reflect, to renew our lives in Jesus Christ our Redeemer. 

Charity: To spend more time outside. To find friends to share  
outside time and spaces with. To walk together  in the desolate 

places; alongside roads, footpaths and coastlines and gather 
rubbish strewn there. To plant trees, bushes and flowers, tend 

soil and care for gardens, including community gardens. To 
notice the tiny insects and remember their precious place in the 
scheme of life. To speak for animals when they are threatened or 

endangered. And with all kindness, to encourage others 
to do the same.    
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In every situation of social responsibility 
– and the duty of presiding at the liturgy 
is one such –a key question to be asked 
is: who is responsible for what to whom?

While any answer is never clear-cut or 
wholly defined, in a successful group 
activity there is normally considerable 
agreement among all parties about 
the various regions and directions of 
responsibility. On the other hand, when 
this question cannot be answered, chaos 
follows. While in those areas where 
there are major divergences between 
the various individuals or groups each 
with a stake in a situation, the result is 
stress, poor cohesion, and often strife 
between parties.

This sort of problem seems so much 
the stuff of industrial relations that it 
is not usually discussed in works on 
liturgy or in liturgy training. The result 
is that many presbyters are bewildered 
by what is demanded of them by 
their congregations. Furthermore, 
many are aware that somehow the 
whole situation, where questions of 
responsibility are raised, seems ‘wrong,’ 

while from the congregation’s side 
there are very often feelings of deep 
dissatisfaction with the performance 
of their priests. Indeed, there seems to 
be a profound crisis in Catholic liturgy. 
Anecdotal evidence of falling and 
greying congregations apart, figures 
for Mass attendance show steady falls 
in most developed countries. Such 
an obvious ‘sign’ that things are not 
working is demoralising. 

This has then to be coupled with 
(1) the tensions of closing churches; 
(2) the increased strains on ever-more 
elderly presbyters travelling to more 
places over Saturday/Sunday; and 
(3) congregations ever more ready 
to criticise a priest’s perceived poor 
performance. The effect is that already 
tired and stressed men become more 
disheartened and disempowered by 
being unable to respond creatively. 

However, this aspect of ministry 
receives little attention at meetings of 
clergy among themselves, at diocesan 
level meetings, or in the literature. My 
purpose is to draw attention to the 

problem to stimulate discussion among 
clergy themselves, and then between 
them and their congregations when 
they meet to discuss parish matters.

A rough comparison
Let us try to see where we are now 
by noting where we have come from. 
Compare two groups in 1960: a Catholic 
Parish and Congregationalist Church. 
The Catholics expected that the priest 
alone was responsible for liturgy above 
the factual needs. 
(1)He provided public Mass at pre-
announced times in sufficient number 
– in accord with his legal abilities to 
binate – for parishioners to fulfil their 
duties on Sundays; 
(2) He provided an opportunity for 
any Catholic who wished to receive 
Communion; and 
(3) He preached on specified days. 

Parish Priests had the additional 
personal duty of offering the Missa 
pro populo. While many priests may 
have seen themselves as having 
other obligations, those tasks were 
supererogatory. The minimum 
standard was clearly defined and 
known. For their part the congregation 
had the duty – clearly spelled out – to 
‘hear Mass’ on Sundays and other days 
appointed, and the Easter Duty. Hearing 
Mass was further defined as to duration 
and minimal presence. Everything 
above that minimum was voluntary, 
and therefore, strictly speaking, 
unnecessary.

The priest’s major responsibilities 
were not to the congregation, because 
those present at virtually every Mass 
(i.e. Low Mass) were an optional extra 
to the actual celebration in which he, 
the priest, was engaged. This was most 
clearly seen in that if any one of those 
present (including the server) wished 
to go to Holy Communion, then an 
additional rite had to be inserted into 
the liturgy. If, by chance, someone did 
wish to receive but this was not known 
to the priest before he commenced 
Mass, then the simplest solution was for 
him to finish Mass and then give Holy 
Communion, using the same additional 
rite, afterwards. 

The priest’s responsibilities, allowing 
that he had said Mass in public at 
an announced time, were to the law 
(on major issues), the rubrics (on 
performance issues), and to God (in 
terms of his own fitness to celebrate). 
Should he fail in any of these three 
duties, there was a fall back position 
of ‘valid, but illicit’ celebration, which 
could still ensure that ‘the job was done’ 
(opus operandum operatum) and which 
were clearly defined in the Missal. 

This concern with the ritual was 
an individual responsibility to an 
abstraction – the whole corpus of ritual 
law. While this sometimes caused stress 
to priests suffering from scrupulosity, 
there were no ritual police ensuring 
ritual details were being observed. 
Many priests learning that the rubrics 
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would not permit this or that, simply 
put the law to the test by saying ‘watch 
me.’ When the heavens did not fall, they 
knew that every law – unless backed up 
by physical force – has only that binding 
force that people accord to it. 

So the priest had two wholly distinct 
sets of responsibilities. In terms of 
quantity that to people was minimal, 
while that to the law was maximal. Both 
were clearly separate, and in each case 
were well defined. Moreover, everyone 
knew these boundaries. Hence, priests 
were interchangeable at a moment’s 
notice, at least, in terms of saying Mass. 
For example, an Australian parish might 
not have liked having an Irishman as 
their ‘PP’, but that did not affect the 
actual celebration of Mass. While a 
visiting French priest who wanted 
to ‘say Mass’ was just slipped in to 
celebrate a public Mass without further 
ado if that allowed the local priest to 
avoid bination and to get his breakfast 
sooner!

The Congregational Church situation 
could not be more dissimilar. The group 
would have seen itself as there by 
choice and personal decision, not out of 
obligation to law. It was their assembly; 
they collectively wore responsibility for 
the service; and would have shunned 
the idea of being part of a ritual. This 
minister was one of them, although 
acknowledging his/her skills due to 
training. There was no automatic right 
to preside due to status independent 

of the congregation. The congregation, 
indeed, was the minister’s employer. 
They had interviewed him/her and 
checked to see if they liked the style. 
The prospective minister would have 
been initially invited to come and 
preach – the process called ‘preaching 
with a view’ – for was as the minister’s 
personal bit in any service, and 
preaching performance was a key 
indicator of suitability. The rest was a 
free form made up and changed to suit 
the congregation (though with a degree 
of recurring pattern that few would like 
to have acknowledged amounted to a 
fixed ritual). While this might often have 
been decided upon by the minister, it 
was clear that the congregation’s wishes 
were paramount. Moreover, there were 
mechanisms to hold a minister to 
account, and, if necessary, dismiss him/
her. S/he was ‘minister to them’, i.e. the 
servant of the congregation and only 
for so long as they wanted and on their 
terms. 

Despite the differences with the Catholic 
parish, there was an equal, and probably 
more explicit, awareness of liturgical 
responsibility. The congregation was 
responsible collectively for their 
worship, ‘their’ minister facilitated 
this. There might be an awareness of 
maintaining patterns of worship with 
the larger denomination, but that might 
have been little more than an awareness 
that certain practices were ‘too Romish’ 
to be considered. The minister was 
wholly responsible for his, and by 1960 

her, particular part in the liturgy to the 
group. Personal responsibility before 
God was a wholly private affair, and 
the key tasks upon which the minister 
had to perform were to communicate 
through the sermon, to co-ordinate the 
various groups through negotiation, 
and to an extent have a winning style 
that neither frightened the horses nor 
bored too many too often. The parallel 
situation of the visiting French priest 
would have seen a pastor from Zurich 
simply sitting as a visiting member of 
the congregation. There would be no 
need for any special consideration for 
him/her, and any idea of leading the 
service ratione personae would have 
been absurd.

Many priests today are stressed by 
being caught mid-way between these 
extremes: pulled in both directions 
with insufficient training, and often 
being unable to articulate this problem 
that has crept up upon them. Moreover, 
there are often well -organised 
groups who in their desire to have the 
particular kind of liturgy they desire 
often function as a ‘temple police’ on 
what they see as rubrical deviancy. Such 
groups, emboldened by such Vatican 
documents as Litugiam Authenticam 
(2001) and Summorum Pontificum 
(2007), are now creating a situation of 
‘the worship mall’ which is completely 
new within Catholicism – ironically, it is 
those most anxious for the ‘old liturgy’ 
who are least willing to accept its most 
treasured assumption: that the laity are 

to be passive and receptive members of 
the ecclesia discens. 
Meanwhile, these temple police add 
pain to the lives of older priests, while 
some younger clergy imbued with 
the notion of ‘a reform of the reform’ 
pass over that their decisions are an 
exercise of individual choice, within the 
worship mall, rather than the corporate 
conformity that was the key aim of the 
1570 missal.

Obeying the Rubrics!
There is still for most clergy a real 
tension with regard to obedience to the 
general law and the rubrics. The liturgy 
is not a free form; it must be in accord 
with the permitted limits of adaptation. 
Rome has repeatedly pointed out the 
rights of people to have ‘the authentic 
liturgy’, has criticised ‘abuses,’ and has 
encouraged local ordinaries to police 
the celebrations in their charge. In 
effect, any departure from the rubrics, 
no matter how worthily demanded by 
a situation, can be considered an abuse. 

So most err on the side of caution and 
default to ‘one size fits all’ (and this can 
be in much less dramatic instances than 
the headline grabbing situations of, for 
example, blessing same-sex couples 
who want to be seen as married) – and 
this means they inadequately respond 
to the particularities of situations 
(and the clergy are often aware of this 
failure).

However, there are three other 
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complexities unknown when the rites 
were in Latin and when, the odd lay 
expert apart, they could not be followed 
by the congregation:

The first is the rising phenomenon of 
unpaid and self-appointed liturgical 
informants: the priest has broken the 
rubrics, therefore he should be reported. 
Every community seems to have one 
and they are functionally similar to 
biblical fundamentalists: the liturgy is 
given, frozen by text, it is approached by 
rejecting modern scholarship, and the 
one always approaches those who work 
with it on the suspicious assumption 
that they are ‘not sound.’ 

Fundamentalism is a fact in all forms of 
modern Christianity, and is especially 
virulent in the Anglophone world; it is 

often reduced to its most plentiful form 
(‘biblical fundamentalism’) but is far 
more diffuse. Among Catholics one of 
its forms is liturgical fundamentalism: 
‘Father has been given a book, he should 
stick to it.’ The simple answer is that the 
liturgy is worship, not a book; and that 
the books are only elaborate aids to the 
memory. But because Catholicism has 
patrolled the liturgy since 1570 through 
insistence on printed uniformity, this 
reply excites the fundamentalists’ worst 
fears that the ‘old time religion’ is being 
sold out!

Second, often priests when ‘following 
the book’ find their actions are rejected 
by parts of their congregations as if 
he were acting on a personal whim. 
Recently, a zealous bishop pointed out 
that receiving ‘from the chalice’ is not 
the norm in the Roman rite (though 
it is widely practiced in the English-
speaking world). A priest following 
the zealous bishop’s instruction is 
then torn between his duty to the law 
and pastoral common sense. There are 
parallel situations where bishops have 
taken their cue from Cardinal Sarah on 
communion in the hand or have wanted 
priests to celebrate – note they have 
not used the word ‘preside’ – using the 
so-called ‘ad orientem’ position (which, 
incidentally, is a borrowing from pagan 
Roman worship), but which causes 
consternation among most people. 

Some priests just proclaim loudly: 
‘blame the bishop!’; others, unwilling to 

‘pass the buck,’ are blamed personally 
as not being ‘willing to listen.’ These 
tensions derive from an adherence 
to responsibility to the law whose 
boundaries within the groups its affects 
are unclear.

Third, the focus of most training is still 
competence to perform the liturgy as 
a given, not as a set of skills on how 
to preside at the liturgy – an activity 
that assumes there is more free form 
in the liturgy than is commonly seen – 
so every departure from the training 
creates a tension over loyalty as well 
as uncertainty about what is best. 
However, given the richness of our 
liturgy, seminaries must concentrate on 
technical mastery in training. Moreover, 
as is the way with students, they like 
to have the satisfaction of achieving 
the affirmation of visible markers 
of competence, even if they are not 
emotionally committed to an imagined 
memory of ‘the Tridentine Mass.’

What the liturgy demands!
There is the tension that results for 
many priests through a sense of 
responsibility to ‘ideal ritual form.’ The 
restored liturgy of Vatican II presented 
an ideal of eucharistic liturgy more 
excellent than anything seen before. 
This was the result of more than 
a century of scholarship and well-
resourced piety going back to the time 
of Prosper Guéranger (1805-75). 

The result has been that many priests 

have worked to renew the liturgy 
in their communities. Often there is 
incomprehension, disinterest, and, at 
worst, open opposition – and this too is 
a factor in stress and low morale. Here 
is a case of someone recognising their 
basic responsibility as liturgical leader 
and teacher, but where there is often 
a rejection of responsibility by others 
in the community; primarily by those 
who perform functions in the liturgy 
such as sacristans and musicians, but 
this refusal to take responsibility as a 
genuine participant in a participation-
based liturgy is a major failing among 
Catholic laity today. The resulting 
dissonance of expectations between 
the liturgy’s president and the other 
participants often makes a shambles of 
the whole liturgy.

Whose celebration is it anyway?
There are the stresses that result over 
the boundaries between the priest’s 

The restored liturgy of 
Vatican II presented an ideal 
of eucharistic liturgy more 

excellent than anything seen 
before. This was the result 

of more than a century 
of scholarship and well-

resourced piety going back to 
the time of Prosper Guéranger 

(1805-75). The result has 
been that many priests have 
worked to renew the liturgy 

in their communities.

Many priests have worked 
to renew the liturgy in their 
communities. Often there is 

incomprehension, disinterest, 
and, at worse, open opposition – 
and this too is a factor in stress 

and low morale.
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role and the congregation’s being 
unclear. In the pre-1969 liturgy a priest 
had few matters on which he needed 
to consult anyone in the community 
about the eucharistic liturgy. Now he 
is expected to be listening to the needs 
of the community and responding to 
their needs as a basic element of his 
functioning. 

The priest in a vernacular liturgy must 
also be a skilled communicator, and is 
judged by the congregation on this point 
against a benchmark of professional 
communicators. A priest who ‘bores 
me’ or, even worse, ‘bores my children’ 
is in the eyes of many only fit for the 
clerical scrapheap. 

That the Eucharist cannot be celebrated 
without him is seen as secondary: in the 
eyes of many, if he cannot communicate 
and meet ‘my needs,’ then either he or 
‘I’ must go. The key responsibility here 
is seen to be in meeting the needs of 
those who see themselves in a quasi-
employer role. The priest is expected to 
be the listener.

With this goes the further stress of co-
ordinating the various liturgical interest 
groups, and arbitrating between them. 
Often in these processes no one is 
clear to whom they have responsibility 
except to their own role. That they 

might all have responsibility to the 
community, or the effective worship of 
the community, or ‘the Church’s liturgy’ 
or the virtue of religion is not part of 
their decision frame. In such situations, 
because the priest is one individual, 
and the focus of the listening and co-
ordinating process, he is in a lose – lose 
situation. It is little wonder, therefore, 
that many priests have given up on the 
agenda of the renewed liturgy; which, 
in turn, exacerbates the fundamental 
problem of people seeing the liturgy as 
irrelevant.

Finally, we must not see this new line of 
responsibility for ‘performance’ to the 
congregation as a transient pathology. 
Within a vernacular and participative 
liturgy, as Vatican II recognised the 
eucharistic liturgy should be, this line 
of responsibility of the president to 
the assembly is at least as important 
as his, or the group’s, responsibility 
demands of the liturgy as expressed in 
our liturgical books.

Discussion
The effects of changes that began more 
than fifty years ago are only now being 
felt. Celebrating liturgy is now more 
demanding than ever. It is informative to 
look back over the pre-1960s manuals 
on how to say Mass. They saw it as an 
individual’s action needing technical 

skill and practice, but the tasks are clear 
and the lines of responsibility crisp. 
Today the skill-set needed is far more 
diverse; but often under-acknowledged. 
That there are new attitudes towards, 
and new lines of responsibility within, 
liturgy is something we tend to ignore, 
but should be discussing openly and 
widely. Moreover, since presidency at 
the Eucharist is something that is very 
closely linked with the whole notion of 
the identity of the ordained priest, that 
discussion will have ramifications well 
beyond the liturgical sphere.

The Church of God is convoked in Synod.
With this convocation, Pope Francis invites the whole Church to question 

itself on synodality:
a decisive theme for the life and mission of the Church.

This site (http://www.synod.va/en.html ) will accompany the two-year journey 
(2021-2023) of reflection and sharing of the whole Church.

Who is responsible for what to whom?

As we move towards a synodal church, 
this might be a key opening discussion 
in communities, parishes, and dioceses. 
The question is simple and stark: when 
we worship: who is responsible for what 
to whom?

This is not going to be an easy set of 
conversations and there are not going 
to be any clear-cut answers, but the 
process of engaging with the question 
may help us to see our way forwards. 
To take up Pope Francis’s call to move 
towards as synodal church will mean 
learning to live with messiness.

A Guide to Building Teams for Catholic Parishes (PDF)

http://www.synod.va/en.html 
https://amazingparish.org/wp-content/uploads/2014/07/catholic-fg.pdf
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Liturgy Resources          Available from the Liturgy Centre Auckland 

Daily Prayer 2022 

Daily Prayer is the perfect companion for your 
spiritual journey. Versatile and easy-to-use, 
this trusted resource has assisted Catholics in 
deepening their faith and prayer life for over a 
decade. Equally useful for group or individual 
prayer, each day’s prayer centers on a scripture 
reading, along with a reflection, a psalm, 
intercessions, and closing prayer.

Publisher  LTP

Liturgical Calendar - large, laminated of 
non-laminated   66 cm x 66 cm

Count the days and weeks of this liturgical year, 
reflecting on the works of mercy that Christ 
expects of all disciples.

Publisher LTP

Liturgical Calendar - padv 28 cm x 43 cm

Count the days and weeks of this liturgical year, 
reflecting on the works of mercy that Christ 
expects of all disciples

Publisher LTP

It is time to think about what resources your parish or pastoral group needs to 
support your liturgical life in 2022. A selection of popular resources are listed 
below. Prices to be advised.

 At Home with the Word 2022

At Home with the Word® guides you to a deeper 
understanding of the Sunday Scriptures, providing 
the readings for this liturgical year, insights from 
Scripture scholars, and action steps. The book also 
includes prayers and citations for weekday 
readings.
Publisher LTP

Break Open the Word 2022

This book is designed for those who proclaim the 
Scriptures at Sunday Mass. The Readings are given 
in two translations: the Jerusalem and the NRSV 
for a comparison. For each Reading and the Psalm, 
there is a commentary which provides a brief back-
ground to the text and assists the reader to proclaim 
the text well.
Publisher Liturgy  Brisbane

Ordo 2022 - Australia and New Zealand

New larger format for 2021/22.

The official Ordo for Australia and New Zealand is 
an indispensable reference for liturgy planning and 
is a requirement in every sacristy and church office.

Publisher Liturgy Brisbane
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The Liturgy  Centre provides: 
• Resources to support liturgical ministries, including 

books with Sunday and daily readings and reflections 
on the readings. These provide excellent background 
material for readers. 

• Guidebooks for various ministries including readers, 
Extraordinary Ministers of Holy Communion, 
musicians, sacristans and the preparation of liturgical 
environment 

• Resources on art and architecture 
• Formation opportunities for Readers of the Word 
• Formation opportunities for Extraordinary Ministers of Holy Communion.
• Website with Prayer of the Faithful, Liturgy of the Word with Children, Readings 

Te Reo Māori, weekly music suggestions, 

Workshops including: 
• A Walk through the Mass 
• The role of the Assembly
• Music: Choosing music for Mass 
• Music: The Musician's Role
• Managing Copyright in your parish 
• Formation and training for altar server trainers 
• Sacristan support 
• Formation for leaders  of Children’s Liturgy of the Word 

Please feel welcome to contact the Liturgy Centre and discuss what formation you would like 
to provide for your liturgical ministers throughout the year. 

Email us on: liturgycentre@cda.org.nz 
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