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w
From the Editor
__________________________________________________________________________________________________________________________________________________________________________________________

The reign of her majesty, Queen 
Elizabeth the second, has ended. 
Since her death, we have all been 
witness to countless scenes of 
mourners. People deeply touched by 
her life, and expressing huge emotion 
at her passing.

In his recent letter on the Liturgical 
Formation of the People of God, 
Desiderio Desederavi,  and quoting 
Romano Guardini, Pope Francis 
speaks of symbol, saying that we 
must once more become capable of 
symbols.  He says, we have become 
'illiterate, no longer able to read 
symbols,' DD44. He then goes on to 
talk of our body, the human body as 
a symbol, because it is an 'intimate 
union of soul and body,' DD44. He 
also notes that we humans are each 
an 'incarnate spirit and therefore as 
such capable of symbolic action and 
of symbolic understanding,' DD28. 

A symbol is some reality through 
which we connect with or perceive a 
deeper reality. So the question I find 
myself thinking about is, in what ways 
has Queen Elizabeth been a symbol 
and what has she symbolized that 
has led to such a deep and prolonged 
outpouring of respect and grief by so 
many?

What are the deeper realities that 
people saw and encountered in Queen 
Elizabeth that has elicited such sorrow 
from so many, at her passing? 

In Paul's letter to the Philippians, we 
find these words. 'Finally, brothers and 
sisters, whatever is true, whatever is 
honorable, whatever is just, whatever is 
pure, whatever is pleasing, whatever is 
commendable, if there is any excellence 
and if there is anything worthy of praise, 
think about these things' Philippians 4:8. 
Why is it St Paul wants us to 'think 
about these things?' The answer is of 
course, that these qualities are of God. 
God is good. Goodness is of God. When 
we catch a glimpse of these qualities, 
we catch a glimpse of the sacred. They 
are marks of divine goodness that we 
might aspire to mirrror in our lives. 

These qualities or deeper realities 
that St Paul draws to our attention, are  
qualities that many have witnessed 
in the life of Queen Elizabeth allowing 
them, through her, to catch a glimpse 
of the holy. It is not an exhaustive list: 
I think we could add to it. She has 
endured suffering patiently. She has 
affirmed human dignity across vastly 
differing ethnicities and peoples, and 
fostered a sense of connection between 
them. She has performed her difficult 



3Liturgy   Vol 47.3                             September  2022

Judith Courtney

role with humility and perseverence. 
She has acted with integrity.  She has in 
ways exemplified the best of the human 
spirit.

We sometimes talk about the monachy 
as not having any 'real power'. What 
we mean is, they don't get to make 
laws, redesign infrastructure, or send 
armies to war (thankfully). But perhaps 
the power of the Monachy is symbolic. 
Which means, if we listen to Pope 
Francis, it is the most powerful of all 
powers. Powerful because it moves 
and inspires. It gives clarity about that 
which is enduring, about those things 
that have no end. It opens to us the 
spiritual dimension of life and allows 
us to gaze for a while on the beauty that 
dwells there. It humanises us.

'Modern people have lost the capacity 
to engage with symbolic action, which 
is an essential trait of the liturgical 
act, DD44.' Is Pope Francis correct? 
The days following the death of Her 
Royal Highness, and her funeral, 
would suggest that people very much 
do have the capacity to engage with 
symbol. Whether or not he is correct 
on this point, we must, as he suggests, 
return to a deeper understanding of 
the place and importance of symbol in 
liturgy, so the liturgy may have the full 
effect intended. 'It is rather a question 
of recovering the capacity to use and 
understand the symbols of the Liturgy,' 
DD45,' of which one is surely silence, so 
much a feature of the Queen's funeral.

Her Majesty Queen Elizabeth II, Queen of New 
Zealand, in the Blue Room of Buckingham Palace.
Photo Julian Calder for the Governor-General of 
NZ  Wikimedia Commons CC4.0

I am grateful to Rodney Smyth and 
Pat Brady who have both contributed 
articles exploring and helping us digest 
this important  letter from the Pope. 

Pope Francis makes frequent reference 
to Sacrosanctum Concilium, the 
document on Liturgy from the Second 
Vatican Council. Paul Farmer reflects on 
this document in Coffee with Mons and 
Peter Murphy takes a look back at the 
Council in the light of intervening years. 

To her Majesty Queen Elizabeth II 
we say, 'Well done good and faithful 
servant.' You have been a most powerful 
symbol, shining light on what it means 
to be fully human. May you rest in peace. 
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Knowing Our Story                         

Manuel is the Vicar for Māori in the Catholic Diocese of Auckland. 
He is of Ngāi Tupoto, Te Rarawa and Ngāti Kaharau, Ngāpuhi descent.

Knowing Our Story, is a series of stories compiled by Manuel Beazley, about the 
land or whenua on which our Tamaki Makaurau-Auckland churches are built. We 
cannot exist separate from place. We live and dwell in a place which has a history, a 
story behind it. Knowing the story adds wholeness to our being, and our being there. 

Glen Innes
  St Pius X Church    Manuel Beazley   

The area which has come to be 
known as Glen Innes, was known 
to Māori as Ukutoia, referring to 
the sound of the waka being pulled 
ashore. Stories suggest that often 
hundreds of waka could be seen 
here, as it was well-known as a 
place where people were able to 
borrow canoes to travel further 
north or south.

Much of the suburb, now known 

as Glen Innes, was settled by William 
Innes Taylor, who came to New Zealand 
from Scotland in 1843. Taylor and his 
three brothers established farms and 
built homes in this area. 

On the border between Glen Innes and 
Glendowie, is a scoria cone, named Te 
Taurere or Taylor’s Hill it is 56m high 
and is thought to have erupted about 
32,000 years ago. It was once a strongly 
fortifed pā that held up to 2,000 people.

St Pius X Church Glen Innes
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The Liturgy Centre for the Catholic Diocese of Auckland is hosting a Formation Day to 
explore contents of Pope Francis' letter.  An ideal opportunity to provide formation for 
ministers of liturgy, Lay Leaders of Prayer, Liturgy Committees and Parish Councils. All 
are warmly invited. October 29th 9.30 – 3pm, Rosmini College. No cost, but registration 
required, donations appreciated. Register by email liturgycentre@cda.org.nz or visit the 
website https://www.aucklandcatholic.org.nz/liturgy-prayer/liturgyformation/
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How Covid has Changed Liturgy and 
Prayer in Catholic Schools     
                    St Mary's College reflects

Dora Salesa                  
Dora is Director of Special Character at St Mary's College. As we 
emerge from Covid restrictions, Dora reflects on the effect Covid 
has had on her school. 

A snapshot of how Covid has changed 
Liturgy in our school.

I always took for granted the fact 
that we would just be able to gather 
together in prayer. Our liturgical 
celebrations prior to the pandemic 
were always colourful and spirit-filled – 
with music, singing and a strong sense 
of connectedness. St Mary’s College has 
a tradition of celebrating twice a year 
at St Patrick’s Cathedral. The entire 
school walks down College Hill on our 
pilgrimage to celebrate our Gathering 
and Thanksgiving Masses. We would 
also gather as a whole school to 
celebrate Mercy Day. Each Thursday at 
lunchtime we would celebrate Mass led 
by junior classes and special character 
groups within the school. These always 
had a steady attendance and gave  our  
students  the  opportunity  to take on 
leadership roles as ministers of  the  
Word,  pray-ers, Ministers of Holy 
Communion and altar servers. 

Once Covid hit, all of this stopped:.
Completely! And with lockdowns, 

uncertainty and everchanging 
restrictions, there were times we 
weren’t sure when we would be able to 
gather again in the same way. 

So, we adapted, we learned to use TEAMs 
and Zoom. We joined together digitally, 
beaming in from our own isolation 
to be together. It wasn’t the same, but 
we got used to it. However, there was 
always a sense of something missing. I 
felt it and I know the students felt it too. 
True togetherness, true presence for 
each other, but most importantly the 
Eucharist – the true presence of Christ 
were absent. So, it was wonderful to 
go into our ‘Orange’ settings here at 
school and to start slowly regaining 
our confidence in being together and to 

We gather
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once again celebrate communion, and 
be able to receive the Body and Blood 
of Christ.

After what seemed like an eternity of not 
being able to gather together, we were 
finally able to celebrate a special Mass, 
on Wednesday 1st of June, with our 
Year 7 families at St Patrick’s Cathedral. 
For some of our students, this has been 
their first opportunity to participate 
fully with this most important aspect of 
their faith life for 2 years. 

With all Covid safety protocols, such as 
hand sanitiser on entry and face masks 
worn throughout, we had a joyful 
liturgy led by the students themselves. 
The theme for the Mass was “Ask and it 
shall be Given, Seek and you shall Find, 
Knock and the Door shall be Opened”, 
which was reflected in our hymns, 

readings, and prayers. Father 
Chris Denham presided over the 
Mass and his homily spoke of the 
opportunity we all have in being 
witnesses to Christ. This was a 
timely reminder that we are a 
people of hope and that no matter 
what obstacles come our way, we 
must, and we will always find a 
way to celebrate, that which is 
most important – the Liturgy. 

With Covid Restrictions now being 
lifted and the Bishop encouraging 
the faithful to return to celebrating 
the Eucharist in person we are 
delighted to be able to return to 
the Cathedral as a whole school to 
celebrate both Mercy Day and our 
Thanksgiving Mass.

We bless

We gather
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Towards the end of June, on the feast 
of Sts Peter and Paul, Pope Francis 
issued a letter to all in the Church on 
the Liturgical Formation of the People 
of God.  The context is that it is a follow 
up on his document last year (Motu 
Proprio Traditionis custodes) in which, 
after consultation with the bishops, 
he restricted the celebration of the 

Extraordinary form of the Roman 
liturgy, which is often referred to as the 
‘Latin Mass’ or the ‘Tridentine Mass’.  It 
is actually the rite of the 1962 Missal 
which was the rite used in the Church 
before the reforms of Vatican II.  

In this present document he gives 
strong support for the Vatican II 

Pope Francis Teaches on Liturgy

Rodney Smyth sm

Rev Rodney Smyth is a Marist priest and he is a member of the 
Auckland Diocesan Commission for Liturgy. In this article, he reflects 
on Pope Francis' letter, Desiderio Desideravi, on the Liturgical 
Formation of the People of God.

On the 29th of June 1922, Pope Francis promulgated Desiderio 
Desideravi,a letter focusing on the Liturgical formation of the People 
of God. This letter is addressed to us, the People of God, or perhaps 
the people of the pews. Pope Francis addresses us affectionately as 
his 'brothers and sisters'. Both this article which follows, by Rodney 
Smyth sm, and the next, by Pat Brady, offer insights into the letter and 
help us explore what the Pope is saying to us.
'My dearest brothers and sisters, with this letter I desire to reach you all – after 
having written already only to the bishops after the publication of the Motu 
Proprio Traditionis custodes – and I write to share with you some reflections on 
the liturgy, a dimension fundamental for the life of the Church. The theme is vast 
and always deserves an attentive consideration in every one of its aspects. Even 
so, with this letter I do not intend to treat the question in an exhaustive way. I 
simply desire to offer some prompts or cues for reflections that can aid in the 
contemplation of the beauty and truth of Christian celebration.' DD1
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reform of the liturgy and offers a rich 
meditation on some of the key ideas at 
the heart of the liturgy.  In this article I 
would like to reflect on a few of these 
ideas.

The document is entitled DESIDERIO 
DESIDERAVI which comes from the 
words of Jesus in Luke’s Gospel 22:15, 

“I have earnestly desired to eat this 
Passover with you before I suffer,” 

and they lead us into the account of the 
Last Supper.  

Francis begins his reflections with the 
Last Supper.  The desire of Jesus, he 
says, reveals the heart of God’s love for 

us.  The newness of the Last Supper 
is found in that Jesus is the lamb of 
that Passover meal, he is the Passover.  
Because of his desire to reach all people 
of all times, that same Supper will be 
made present in the celebration of the 
Eucharist until he returns again.  

The Last Supper was the ritual 
anticipation of Jesus’ death.  The words 
“body offered”, “blood poured out” are 
central to our understanding of the link 
between the Last Supper and the Cross, 
and shows us how the condemnation to 
death became the act of perfect worship 
pleasing to the Father.  It is this of which 
we make memorial in every Eucharist.

Several times in this document he 

Pope Francis Teaches on Liturgy

Rodney Smyth sm

The Last Supper, Nevada Desert, Sculpture by Albert Szukalski Photo by LucynaPrz Wikimedia CC4.0
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returns to this central truth that in 
the celebration of the Eucharist we 
celebrate the Paschal Mystery, the 
saving event of the death and the 
resurrection of the Lord.

Francis stresses that the liturgy is the 
place of encounter with Christ.  He 
expands his reflection on this by saying 
that what was visible in Jesus, his words 
and his gestures, the concreteness of 
the incarnate Word – everything of Him 
had passed into the celebration of the 
sacraments. (cf Pope Leo the Great).

I found his reflection here quite moving 
and I think it is worth quoting these 
lines:

‘Christian faith is either an 
encounter with Him alive, or it does 

not exist.’ No 10

‘The Liturgy guarantees for us the 
possibility of such an encounter. 

For us a vague memory of the Last 
Supper would do no good. We need 
to be present at that Supper, to be 

able to hear his voice, to eat his 
Body and to drink his Blood. We 

need Him. In the Eucharist and in all 
the sacraments we are guaranteed 

the possibility of encountering the 
Lord Jesus and of having the power 

of his Paschal Mystery reach us. 
The salvific power of the sacrifice 
of Jesus, his every word, his every 

gesture, glance, and feeling reaches 
us through the celebration of the 
sacraments. I am Nicodemus, the 

Samaritan woman at the well, 
the man possessed by demons at 
Capernaum, the paralytic in the 
house of Peter, the sinful woman 

pardoned, the woman afflicted by 
haemorrhages, the daughter of 
Jairus, the blind man of Jericho, 

Zacchaeus, Lazarus, the thief and 
Peter both pardoned. The Lord 

Jesus who dies no more, who lives 
forever with the signs of his Passion 
continues to pardon us, to heal us, 

to save us with the power of the 
sacraments. It is the concrete way, 
by means of his incarnation, that 

he loves us. It is the way in which he 
satisfies his own thirst for us that he 
had declared from the cross.' (John 19: 

28).’  No 11

Another key idea is the importance of 
our understanding of the nature of the 
Church (ecclesiology) and how this 
determines our liturgy.  The way we 
pray, our liturgy, flows from what we 
are.  The vision of the Church in Vatican 
II is that we are a communion, united 
in the mystery of God, Father, Son and 
Holy Spirit.  From this flows the nature 

I hope every parish will 
find ways of bringing this 

teaching to all people.
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of the liturgy as being essentially a 
community celebration, with different 
people with different roles.  This is 
what caused the council to reform the 
liturgy and call for the ‘full, conscious 
and active participation of all’.  Francis 
states that the principles behind the 
reform of the liturgy at Vatican II are 
still valid for us today.

One of the complaints that some people 
make about the liturgy today is that it 
has lost its ‘sense of mystery’.  Francis 
considers this directly and responds 
by going to the heart of the liturgy as a 
celebration of the Paschal Mystery.  It is 
this, he says, that leads us to amazement 
rather than some vague notion of ‘sense 
of mystery’.  ‘It is marvelling at the fact 
that the salvific plan of God has been 
revealed in the paschal deed of Jesus 
(cf. Eph 1: 3-14), and the power of this 
paschal deed continues to reach us in 
the celebration of the “mysteries,” of the 
sacraments’.  

Another key idea is 
the importance of our 
understanding of the 
nature of the Church 

(ecclesiology) and how this 
determines our liturgy.  The 

way we pray, our liturgy, 
flows from what 

we are.

Francis highlights the need for a serious 
and dynamic liturgical formation, both 
formation for the Liturgy and formation 
by the Liturgy. The first depends upon 
the second which is essential.  Part of 
formation is a deepening understanding 
of the importance of symbols which is 
the language of the liturgy and which 
in our modern world is something we 
have rather lost.
Finally I would like to mention his 
rather lengthy reflection on the ‘art of 
celebrating’.  He stresses that this is not 
just for the priest presider, but firstly 
for the community.   We are all called to 
join together in singing, in making the 
responses, in the prayers, in posture and 
he warns us against a rigid approach to 
rubrics.  There is beauty in the liturgy 
when it is celebrated well.
This document is packed with insights 
that call for study and reflection.  It is 
clearly a strong statement in support 
of the liturgical reforms from Vatican 
II which taught that the liturgy is “the 
primary and indispensable source from 
which the faithful are to derive the true 
Christian spirit” (Sacrosanctum Concilium, 
n.14).   I join with Francis in his hope 
that, 

‘With this letter I simply want 
to invite the whole Church to 

rediscover, to safeguard, and to live 
the truth and power of the Christian 

celebration’.  

I hope every parish will find ways of 
bringing this teaching to all people.
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In the NZ Listener, 17 May 1980, in 
conversation with Sheridan Keith, the 
NZ painter Colin McCahon said: “No 
one seems to know what I’m on about, 
it amazes me; no one seems to know 
that I am painting Christ”.

A number of McCahon paintings, 
especially from the late 1940s and 
early 1950s, are recognisably religious, 
often featuring the crucifixion.  Their 
depiction of Christ is clear.  But the 

The Liturgy:  Place of Encounter

Pat Brady

Rev Pat Brady is a priest of the Auckland Diocese and Parish Priest 
at St Joseph's Orakei.

average viewer would be hard-pressed 
to see in so many of his other paintings 
of mountains, coastlands, words and 
numbers (even the numbers 1 to 14) 
any reference to Christ.  Even after 
learning something about McCahon’s 
ways of depicting religious meaning in 
his work, something more is required 
of the viewer to appreciate its religious 
content.  Knowing what McCahon does 
and how he does it can take the viewer 
only a certain distance into the meaning 
of his art; full appreciation lies beyond 
words, when the imagination takes 
hold and words give way to wonder at 
the depth and beauty of the art.

So it is with the liturgy.  Familiarity with 
the words and the way things are done, 
knowing the background to the rites 
and even understanding their purpose 
can take the participant only so far.  To 
participate fully in the liturgy calls us to 
enter into the rite in such a way that, as 
with the work of a true artist, its truth 
cannot be put into words but can only 
elicit wonder and awe at the saving 

Some Reflections on Pope Francis’ 
Apostolic Letter Desiderio Desideravi

Colin McCahon School Journal Illustration c.1940-1950    
CC2.0 Flickr
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mystery of God, the Paschal Mystery.

In Desiderio Desideravi Pope Francis 
explores this wonderful depth of 
the liturgy, and invites us to allow 
ourselves to be drawn into the mystery 
of encounter with Christ.

“Encounter” is a key word.  Pope Francis 
uses it a dozen times to describe the 
central experience of meeting Christ 
in the liturgy.  Alongside are references 
to Christ’s presence, especially echoing 
the “presences of Christ” as described in 
paragraph 7 of Vatican II’s Constitution 
on the Sacred Liturgy: word, sacrament, 
assembly, minister.  But drawing on this 
familiar description can distract us into 
thinking of Christ’s presence as limited 
to four discrete “places” in the liturgy.

Desiderio Desideravi, however, opens 
up the mystery of Christ’s presence to 
make it clear that those four “presences” 
in fact encompass the whole liturgical 
event, describing how every element 
of the liturgy, everything belonging to 
word, sacrament, assembly and minister 
offers the “possibility of drawing us into 
our encounter with Christ”. Here again 
some words have key meanings.

Along with “encounter”, Pope Francis 
repeats the word “possibility” a dozen 
times, explaining how, just because we 
take part in the liturgy, just because 
we see and hear and act out the ritual, 
and think we know what it means, we 

do not necessarily benefit from the full 
experience of encounter with the Risen 
Lord (DD 45).  The liturgy must engage 
us spiritually, not simply mentally 
or physically.  And our spiritual 
engagement must resonate in and with 
the experience and expression of our 
physical bodies.

To help us appreciate what is required 
for us to experience a rich encounter 
with Christ in the liturgy, along with the 
phrase “drawing us into” Pope Francis 
uses words or phrases like “invited”, 
“surrender”, “letting ourselves be 
drawn by him”, “immersed in”, “received 
with docility”.

These “passive” expressions capture the 
sense that we are not in control, that we 
are affected by someone or something 
outside of ourselves, that we are “acted 
upon”.  This takes us to the heart of the 
matter, and the heart of what Romano 
Guardini has called “the liturgical act”. 

To participate fully in the 
liturgy calls us to enter into 
the rite in such a way that, 
as with the work of a true 
artist, its truth cannot be 

put into words but can only 
elicit wonder and awe at 

the saving mystery of God, 
the Paschal Mystery.
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Guardini was a 20th 
century Italian-German 
theologian who has 
influenced Pope Francis 
and whose insights into 
the challenges we face 
in celebrating the liturgy 
shape much of Pope 
Francis’ thought in this 
letter.

The “liturgical act” 
describes the way in 
which we are called to 
participate in the liturgy 
so that everything we 
say and do, each object 
and aspect of the liturgy, 
has the power to draw 
us into union with the 
mystery of Christ as 

Phrases like “immersed in” and “received with 
docility” convey to us the truth that in the liturgy, it 
is the Holy Spirit who acts on us, and we are called 

to “surrender” to the power of the Spirit 
at work throughout the rite. 

Photo used with permission

parts of his Body.  In the liturgy no one 
is “I”, all are “we”.

Phrases like “immersed in” and 
“received with docility” convey to us 
the truth that in the liturgy, it is the Holy 
Spirit who acts on us, and we are called 
to “surrender” to the power of the Spirit 
at work throughout the rite.  Perhaps 
this is where the greatest challenge lies 
for us to take on board the message 
of Pope Francis’ letter: ‘letting go and 
letting God’, as the saying goes.

Pope Francis quotes from a letter 
Guardini wrote in April 1964, soon after 
the Constitution on the Sacred Liturgy 
was promulgated 4 December 1963.  

Writing to the participants in a Liturgy 
Congress in Mainz, Germany, Guardini 
identified the need for liturgical 
formation at a deeper level to enable 
people to take part in the liturgy with 
full openness to the power of the Spirit.  
“If it is not taken to hand,” he wrote, 
“ritual and textual reforms won’t help 
much” (DD 34).

In a sense, for the last 60 years we 
have been learning the rites of the 
Church, what to say and what to do, and 
learning much about their meaning, but 
we have also tended to see ourselves 
as the ones “doing” the liturgy.  Liturgy 
committees have spent hours trying 
to make the liturgy more effective, 
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more appealing so people don’t get 
bored, exploring ways of improving 
the liturgy, experimenting with its 
words and actions in all sorts of ways.  
But Guardini’s words alert us: “ritual 
and textual reforms won’t help much”.  
Something more is needed.

Pope Francis is challenging us to take 
the next step, the hard part: somehow 
engaging all the members of the Church, 
both ordained and lay, in the task of 
learning how to let go of our habit to 
participate in the liturgy on our own 
terms; learning how to be as one with 
all present; learning to submit to what 
the ritual calls forth from us out of an 
acceptance that the ritual words and 
actions will indeed reveal Christ to us 
and enrich our encounter with him.
Of course this presumes that the words 
and actions of the liturgy truly speak 
Christ to us.  This is the other side of 
the coin, and the Church in every place 
needs to ensure that when participants 
place their trust in the liturgy, the 
liturgy is truly faithful to the Risen Lord 
alive and active in the Church today.

 Pope Francis does not venture here into 
considering this aspect of the liturgical 
event, except to affirm that the rites 
“promulgated by St Paul VI and St John 
Paul II … are the unique expression 
of the lex orandi of the Roman Rite” 
(DD31).

The challenge to develop the ability to 

perform the “liturgical act” will not be 
met easily.  Pope Francis knows that, but 
he also knows that unless we address 
this challenge, the impact of the liturgy 
on the life of the Church will always be 
restricted.

In describing our way of taking part in 
the liturgy as “the art of celebrating”, 
Pope Francis says: “The true artist 
does not possess an art but rather is 
possessed by it” (DD 50).  We must 
learn to allow ourselves to be possessed 
by the liturgy.

The Spanish philosopher and essayist 
Miguel de Unamuno says that art 
“distils sensations and embodies it with 
enhanced meaning”.  Our surrender 
to the liturgy calls us to engage in the 
simple elements of the rite – the words, 
postures, gestures, silences, objects 
– in such a way that these simple 
things become charged with enhanced 
meaning, that is, the very presence of 
Christ drawing us into union with him.

'The challenge to develop the 
ability to perform the

 “liturgical act” 
will not be met easily 

 ... but  ... unless we address 
this challenge, 

the impact of the liturgy 
on the life of the Church will 

always be restricted.'
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Coffee

With Mons
In this interview with Paul Farmer (PF) we (LC) discuss 

less than 90 days when he called the 
Church into Council. He realised that the 
Church needed updating. It needed to 
consider how to be present, or, how to 
be the Church in the modern world. In 
his opening speech he said the purpose 
of the Council was the, ‘modernization 
of the Church after 20 centuries of 
life.’ The Italian word for this process 
of modernization is ‘aggiornamento.’ 
There had been talk during the previous 
20 years of holding a Council, but they 
were war years. 

LC What is the difference 
between a Council and a Synod?
PF A General Council usually 
involves the whole Church. The synod 
of Bishops, as we know it today, was 
set up as a result of the Vatican Council. 
The synod of Bishops would meet every 
3 years to discuss a particular matter. 
There has always been provision in 
Canon Law for Diocesan synods.

LC When was Vatican II 
announced? 
PF Pope John XXIII announced 
the Council in January 1959. He made 
three announcements. Firstly that the 
code of Canon Law would be revised. 
Secondly, that there would be a synod 

LC What was Vatican II?
PF It was a General Council of 
the Church. It was called by Pope John 
XXIII. It was almost 100 years since the 
previous General Council which was 
called in 1870.

LC What is a General Council ?
PF It’s a meeting of the Pope and 
the Bishops to discuss and decide on 
areas of Church life. Before this Council 
there had previously been twenty 
General Councils. This was the second 
Council to be held at the Vatican, so 
it was called, the Second Vatican 
Council. These Councils were called 
for many reasons; to resolve disputes 
or formulate doctrine. However, the 
priority of this Council was pastoral, 
rather than making decrees and 
dogmas. Throughout the Council, there 
was a pastoral approach. Pope John 
talked about opening the windows and 
letting some fresh air into the Church. 
He said the Church must not be a 
museum and that the Church needed 
to move into the modern world that we 
were now living in. 

LC Why did Pope John XXIII call 
the Council? 
PF Pope John had been Pope for 

Sixty Years of Vatican II
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for the Diocese of Rome, and thirdly, 
that there would be a General Council 
for the whole Church.

LC Is the Code of Canon Law 
subject to change? 
Yes. Nothing is unalterable. Everything 
in the Church has been made up by 
people, so if people have made it up, 
it can be altered. The first Code of 
Canon law was promulgated in 1917. 
The revision of the Code of Canon Law 
that Pope John initiated was eventually 
completed by Pope John Paul II. This 
revision was thirty years in the making 
and was in some ways a reflection of the 
changes that the Council initiated. Much 
of what the current Pope, Pope Francis 
is doing, requires change to Canon Law. 
This is to be expected. 

LC Did the Synod for the Diocese 
of Rome happen?
PF Yes, but really it was 
overshadowed by the Second Vatican 
Council and the preparations that were 
going on for it.

LC What do you think Pope John 
and others hoped for? 
PF Pope John called the Council 
the new Pentecost. It was his dearest 
hope that the Council would be a new 
spring time in the life of the Church. 

LC What was it like to be 
Catholic at the time of the Second 
Vatican Council?
PF The Second Vatican Council 
was a huge event in Catholic life. 

The Catholic world at that time was 
absolutely absorbed and mesmerized 
by Vatican II. My parents, their Catholic 
friends, the local priests, everybody, 
was excited by it and the changes it 
would bring. There was a hungering 
and an enthusiasm at the time for all 
the Council was doing. Every Mass or 
Church service always had a prayer 
for the success of the Council. It was 
talked about at schools and in Christian 
living classes. There was tremendous 
excitement and enthusiasm.

LC How long did the Council 
last?
PF The Council was opened on 
October 11th 1962 by Pope John XXIII. 
There were four sessions, each lasting 
eight to twelve weeks. These were held 
in the autumn (Northern Hemisphere) 
each year. The Council was closed on 
December 8th 1965 by Pope Paul VI. 
Pope John the XXIII died during the 
years of the Council.

LC Who contributed to the 
Council?
It wasn’t just Bishops who contributed, 
although only the Bishops could vote.  
There were many theologians , Henri 
de Lubac, Hans Kung, Carl Rahner, 
Yves Congar, Edward Schillebeeckx and 
others. Some of the Bishops brought 
their own theologians and there were a 
few women in advisory capacities. 

LC What was Pope John like? 
PF He was affectionately regarded 
by many as good Pope John. He was a 
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man who trusted deeply in God, he 
was charismatic, a man of simplicity, 
humour and a lot of shrewd wisdom. 
His only wish was to draw people to 
God. He continually reached out to all, 
to those within the Church and those 
beyond,  with a message of peace, 
renewal and reconciliation, and this 
was a new thing.  His vision was to 
bring the Church back to the Gospel. 
The Church had become insular. Pope 
John was a rare phenomenon. He 
has been described as a charismatic 
Christian in an hierarchical position. 
He was an historian by training and he 
taught us that nothing is unalterable. 
He had a great sense of humour: when 
asked ‘how many people work in the 
Vatican?’ he replied, about half of them. 
In May  and June 1963, the whole world 
seemed to pray and journey with him as 
he faced his last days, dying of cancer on  
June 3rd.

LC What emerged from the 
Council?
PF  There were four major thrusts 
or directions that emerged. One was 
the understanding of the laity. Instead 
of portraying the Church as a perfect 
society, it redefined the Church as a 
community of believers who are on 
a pilgrimage sharing the joys, the 
hopes and anxieties of human-kind.  
The Council said the Church was a 
community of the people of God, a 
community of all the baptized, both the 
laity and their pastors.  The Church is a 
priestly people – it is like a pilgrim in a 
foreign land. We saw in Vatican II a new 

place for laity.  The Church was to be less 
clerical. All were to be equal members 
by virtue of their Christian baptism. The 
laity are the key to the Church’s mission 
because they live at the heart of the 
modern world and work in its engine 
rooms. 

LC What about the Liturgy?
PF Prior to the Council, the liturgy 
was seen as the domain of the priest. 
Over time, the liturgy had become 
clericalized, the laity had become 
passive spectators saying their prayers 
and devotions while the priest said the 
Mass. The reform of the liturgy was 
much needed. The liturgy document 
which came out of the Council stated 
that 'all the faithful should be led 
to that fully conscious, and active 
participation in liturgical celebrations 
which is demanded by the very nature 
of the liturgy.’ SC 14. Put another way, the 
nature of the liturgy demands people's 
participation. This is so different to 
what people understood about liturgy 
at the time and we have not fully 
grasped what this participation of the 
people means.

LC Another of the reforms 
related to Ecumenism.
PF Prior to the Council, it was 
hoped that Protestant Churches would 
return to the ‘one true Church.’ But in 
the eyes of Vatican II their baptism was 
seen and understood as valid. Vatican 
II demanded that we look upon these 
communities as ecclesial, and that we 
see members of these Churches as our 
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brothers and sisters in Christ. Through 
the Council, the Ecumenical movement 
and desire for Christian unity was given 
priority and this needs to continue into 
our own time. For a time there was a 
flourishing of ecumenical activities. 
Many parishes would combine with 
other Christian Churches to have an 
Ash Wednesday Service or an Advent 
Service. Relationships with other 
Christian communities started to 
develop, but some of that has fallen 
away, ground has been lost.

LC The Church itself was also 
the subject of reform. 
PF We could say, the Church 
developed a new understanding of 
itself. In reacting to what happened 
during the Reformation, the Church 
subsequently became withdrawn, 
pulled up its drawbridges so to speak. 
Vatican II had the effect of pushing the 
Church back into the world. It identified 
itself as a pilgrim people, a people on a 
journey.

LC What would you say to the 
idea that the Church's problems link 
to Vatican II?
PF Today, the Church is without 
doubt going through a very difficult 
time; secularization, learning to live in a 
different kind of world, the whole issue 
of women’s place in the Church which 
the rest of the world to some extent has 
faced up to, financial scandals, sexual 
scandals. We were a Church that took 
the moral high-ground on a whole lot 
of issues and now, we’ve been found 

wanting. The effects of that will take 
a long, long time to grow out of. The 
sexual abuse scandal will be talked 
about for centuries. Also, the world is 
rapidly changing: it is very different to 
what it was sixty years ago. Western 
society has become highly secularized 
and commercialized. Transport, air 
travel, communication, technology, 
space travel, the internet. These are all 
so different. I understand that people 
are negative towards the Church. 
There are some who blame Vatican II 
for all the woes of the Church, but this 
is an over-simplification. We are living 
in difficult and changing times. The 
Church is a huge institution, with a 
huge history, and it’s learning to live in a 
very different world. The way in which 
people live and think and worship 
today, is going to be different because 
the context in which they live their lives 
is different. Their understanding of God 
has to be different because our ideas of 
God don’t come to us in a vacuum. In all 
religions there is myth and legend and 
there is the fact of life in today’s world 
which we cannot escape.

LC Is it still bearing fruit? 
PF Not everyone has or could 
receive Vatican II in the same way. Some 
people are still receiving it. It has to be 
learnt about and understood. It has to 
go through cultural filters. Vatican II 
has given us ideals that we still need to 
work towards and implement. Ideals 
regarding, the role of the Laity, the 
Liturgy, Ecumenism and the Church 
itself. 
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This cryptic title is taken from the title 
of a book by historian, John O’Malley, in 
his study of the Council approximately 
50 years after it finished, and before 
Pope Francis began to re-ignite 
the momentum of the Council. For 
many of us swept up by the Council 
and the immediate aftermath, the 
developments of recent years have been 
a huge disappointment particularly 
with the resurgence of the Tridentine 
Mass, thankfully now blocked by Pope 
Francis. 

I was a second-year student in 
seminary when the first changes were 
implemented. It happened one day 
when our seminary rector simply began 
to say parts of the Mass in English. 
Before then, the Council was a distant 
event, that was happening in Rome. I 
was at high school when it opened; our 
assistant priest who was liturgically 
awake was all excited but it wasn’t until 
the actual change that its impact began 
to be felt. Initially I was shocked. 'How 

dare they?' But once that was overcome 
the enthusiasm caught on. The changes 
to the Mass came in stages. I recall a 
conversation on a bus talking about 
such a bold move as the priest facing 
the people. Now we wouldn’t imagine it 
any other way. 

Many of the priests were totally lost 
with the Council changes. The Church 
they had given their lives for did not 
exist anymore. 

Catholic life had been primarily 
devotional. Ours was then  largely an 
Irish Church. There were a few who 
were ready for the changes. Some 
priests were up to date with their 
reading, and able to shepherd their 
people.  But by and large the people 
were left floundering. 

However, in time many embraced the 
changes. They could understand the 
Mass. Lay involvement in pastoral 
work such as CCD took off. There was 

In October we celebrate sixty years since the opening of the Second 
Vatican Council. Peter Murphy offers a personal reflection on the 
impact of the Council during those sixty years. Peter is a priest of the 
Diocese of Auckland and currently Spiritual Formator at the National 
Seminary. 

Peter Murphy

Vatican II: 
 Did Anything Happen?
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tremendous enthusiasm; pastoral 
councils were formed, liturgy and 
religious education committees 
flourished. 

In Auckland we were so fortunate 
to have the guidance of Fr Eugene 
O’Sullivan OP, who was once tertiary 
chaplain but stayed on as the Diocesan 
theologian and liturgist. It is difficult 
to capture in words the impact of this 
deeply holy and loving man. He brought 
to the Eucharist a reverence that was 
profound and remains a living memory 
among those who knew him. 

So what has changed? Many saw the 
post-Vatican II period in a negative 
light with the Church falling apart. The 
papacies of John Paul II and Benedict 
XVI have come to be seen as a period 
of pulling back the momentum of 
reform. A Pope cannot undo the work 
of an Ecumenical Council but he can 
put the brakes on. A reform of the 
reform movement gained ascendancy 

for a period but this has since been 
discredited. 

The conservatism of some younger 
priests ordained in this period has 
become a major concern.  These 
were young men who grew up in this 
period of change and uncertainty and 
who looked to the past, that is the 
period prior to the Council, as a model 
of certainty and stability. For them 
the Council was a blip that is better 
forgotten. Now that Pope Francis has 
placed the proverbial line in the sand, 
namely there is no going back, we have 
a new opportunity to evaluate the 
impact of Vatican II. 

For me the future in liturgy hinges 
around this statement in N.14 
of Sacrosanctum Concilium, the 
Constitution on the Sacred Liturgy:

In the restoration
 and promotion of the 

sacred liturgy, 
this full and active 

participation 
by all the people 

is the aim to be considered 
before all else; 

for it is the primary and 
indispensable source

 from which the faithful 
are to derive 

the true Christian spirit; 
and therefore 

pastors of souls 
must zealously strive 

Peter Murphy

Vatican II: 
 Did Anything Happen?

Participation of the people - the aim to be 
considered before all else.
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to achieve it, 
by means of the 

necessary instruction, 
in all their pastoral work 

(SC14 emphasis added).

A few years ago I went to a Vigil Mass 
in a major American city cathedral. 
I was sitting with friends towards 
the back. From a clinical perspective 
everything was done well: the reading 
of the Scriptures, the singing, the 
homily, and at Communion time priests 
appeared out of nowhere to assist with 
the distribution. Immediately after 
Communion many left. I came out 
knowing I had fulfilled my obligation. 

The next morning I went to Eucharist 
in the Episcopalian cathedral. There 
were about 40-50 people there. The 
cathedral had been renovated quite 
radically to create that sense of active 
participation. The priest was a young 
woman in her thirties. She was assisted 
by a woman deacon who preached. 

The altar/table was in the centre, 
the ambo opposite and people were 
seated in a semi-circle around these 
two main features. The bread for the 
Eucharist was baked by a member of 
the community and for the Eucharistic 
Prayer everyone stood. I was there 
with a friend and we were made very 
welcome. In front of us was a trans 
person who looked very vulnerable 
but who was obviously very much 
part of the community. Afterward 
the space was cleared and laid out in 
readiness for feeding the homeless the 
next day. The two occasions were such 
a contrast.

It was the latter experience that 
spoke volumes to me. The role of 
the ministers was distinct but not 
separate. I had the sense that the 
people owned the celebration and 
it was a model of what participation 
should be. 

There is an unwritten rule that priests 

The altar/table was in the centre, the ambo opposite and people were seated in a semi-circle around 
these two main features. Afterward the space was cleared and laid out in readiness for feeding the 
homeless the next day.
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It is the Eucharist that 
represents the essence of 

our faith, and it is the level 
of presence of the faith of 
the people that brings the 

Eucharist to life.

present at Mass should concelebrate 
which enforces separateness from the 
people. On occasions that I have sat in 
the pews I often find myself struggling 
not to numb out and go to sleep. If the 
Eucharist has that effect on me, what 
does that say about its effect on the 
rest of the faithful. We have lost two 
generations of young people despite the 
best of Catholic schooling. In Auckland 
we have become a migrant Church, 
however, full churches are the opium 
of the clergy. The children of migrants 
will soon be confronting the same 
difficulties as New Zealand European 
young people.

Western society has lost touch with 
its spiritual roots, an accusation made 
boldly by the Russian Patriarch as 

justification for the invasion of Ukraine. 
We are in a situation similar to the 
early Christian communities as they 
attempted to establish themselves 
in the Greco-Roman world. From the 
beginning they came together for the 
“breaking of bread.” It was their witness 
that ultimately gained ascendancy. 
But they had to guard against the 
values of “the world” infiltrating their 
communities, as we reflected upon in a 
recent Sunday Gospel (Lk 14:1, 7-14). 

It is the Eucharist that represents the 
essence of our faith, and it is the level 
of presence of the faith of the people 
that brings the Eucharist to life. It has 
become a truism that good liturgy 
strengthens and builds faith; bad liturgy 
can destroy it. 

We are going through a purification 
at the moment. The change required 
is as much an inner change as outer. 
The transition from “attending” Mass 
to “fully participating” in the Mass is a 
big one and will require patience and 
perseverance to achieve. 

He said also to the one who had invited 
him, “When you give a luncheon or a 
dinner, do not invite your friends or 

your brothers or your relatives or rich 
neighbours, in case they may invite you 
in return, and you would be repaid. But 

when you give a banquet, invite the poor, 
the crippled, the lame, and the blind. And 
you will be blessed, because they cannot 
repay you, for you will be repaid at the 

resurrection of the righteous.” LK 14;12-14

Detail, stained 
glass window, 

All Saint's 
Church, North 

Street in 
York. Photo, 

Feeding 
the Hungry, 

Lawrence OP 
CC2.0
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The image of “the pilgrim People of 
God” was intended to be a biblically-rich 
vision to replace the vision of the 
Church as an “unequal hierarchical 
society” (societas inaequalis 
hierarchica). Yet few organisations 
have such hierarchically clear levels. 
The clue is in the name: the Church 
claims to be hierarchical (in the original 
sense of its having a divinely-appointed 
government and in the popular sense 
of ranks in a pyramid); other power 
pyramids are only “hierarchical” by 
analogy. The Second Vatican Council 
used the image of the Church as the 
People of God to emphasise that it is all 
the baptised, as one community, that 
witnesses, preaches, works, suffers, 
and prays. Put another way, the basis 
of the Church would be centred around 
baptism, not ordination.

It would also be a pilgrim church. It 
has not yet reached its goal, so cannot 
think of itself as a societas perfecta. 
In the older ecclesiology the Church 

was the perfect beacon that not only 
other religious organisations but all 
other societies should imitate. Vatican 
II saw the community of the baptised 
as serving the larger human family, 
growing, learning, and humbly aware 
of its incompleteness. After several 
centuries of triumphalism, taking 
the pilgrim image on board has been 
just too much for many of us. Many 
of the divisions within contemporary 
Catholicism can be seen in terms of 
a willingness, on the one hand, and a 
reluctance, on the other, to take this 
image of the Church as a “pilgrim 
people” to heart. This is the background 
to Pope Francis’ repeated calls for 
a “synodal church”. His hope is that 
synodality will give flesh to Vatican II’s 
vision. 

When we are faced with new images 
of the Church, our instinct is to look 
backwards to “the early church”, to see 
if we can draw lessons or inspiration 
from there. This longing to recover 

No Looking Back

Thomas O'Loughlin

Thomas O'Loughlin is a presbyter of the Catholic Diocese of Arundel and 
Brighton and professor-emeritus of historical theology at the University of 
Nottingham (UK). 

The goal of the pilgrimage of 
faith lies ahead, not behind us
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the golden age of the first Christians 
is not new. Already in the early second 
century, when writing the Acts of the 
Apostles, Luke presents us with a vision 
of unity, harmony, and dedication: 

'All who believed were together and 
had all things in common; they would 
sell their possessions and goods and 
distribute the proceeds to all, as any 
had need. Day by day, as they spent 

much time together in the temple, they 
broke bread at home and ate their food 
with glad and generous hearts, praising 
God and having the goodwill of all the 
people. And day by day the Lord added 
to their number those who were being 

saved' (Acts 2:42-47).

Luke raises some important questions. 
How accurate is his picture of the 
first Christian communities? Does 
looking backwards reflect a Christian 
vision? And while it is rhetorically 
powerful, is it pastorally effective? 
If it were not for the conflicts in the 
Aegean churches we might never have 
had the letters of Paul. There were 
disputes over religious practices and 
an unwillingness to welcome one 
another as equals (1 Corinthians) and 
about what was to be believed and 
expected (1 Thessalonians). We know 
of arguments between Jewish followers 
of Jesus and Gentile followers, about 
both circumcision and the sharing of 
resources. Abuses over hospitality and 
support by “apostles and prophets” 
generated the first internal church 

regulations, and it wasn’t long before 
the term “christmonger” was coined 
for ministers greedy for money: there 
were “clergy on the make” within a few 
decades of the crucifixion and several 
centuries before “clergy” emerged. And 
far from holding all in common, the 
wealthy kept their slaves, and most did 
not like practices that challenged the 
social status quo.

In other words, the first Christians were 
as challenged as we are by the Word. 
Far from being plaster-cast saints, it 
was their willingness to keep trying to 
live the Gospel in a culture which saw 
them as fools and odd-bods that was 
their claim to being “among the saints” 
(Eph 5:3). Graeco-Roman civilisation 
looked back to “a golden age” since 
when things had been going downhill. 
Christians were different. They looked 
to the future: to the coming of the Son 
of Man. At the heavenly banquet people 
will be gathered from north, south, east 
and west. They are on a journey. 

This colours our thinking about the 
Church, and about synodality. We do 
not imagine that there was a perfect 
time which we are seeking to re-create, 
but we, confident in God’s help, ask 
what we should become.

'Come, you that are blessed by my 
Father, inherit the kingdom prepared 

for you from the foundation of the 
world; for I was hungry and you gave 

me food, I was thirsty and you gave me 

Thomas O'Loughlin
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something to drink, I was a stranger 
and you welcomed me, I was naked and 
you gave me clothing, I was sick and you 
took care of me, I was in prison and you 

visited me' (Mt 25:34-6).

We are not engaged in a restoration 
project. 

Luke’s device of imagining a perfect 
past as a blueprint – a technique he 
borrowed from Greek history writing 
– engages the human propensity for 
nostalgia: “We shall not see their like!” 
But the sense that it was somehow 
easier for the first Christians: that they 
belonged to the “age of the saints”, “the 
springtime”, disempowers us. Inherent 
in this is a lack of faith that our moment 
is as beloved of the Creator who holds 
it in being as that of those called to 
witness in the first days. The times 
have changed, but the call to follow 
and witness – amid the particular 
difficulties of our age – is always the 
same. Those early Aegean churches and 
our churches today are one in hearing: 

'Blessed are those who have not seen 
and yet have come to believe'

(Jn 20:29).

Something else distinguishes the 
pilgrim people from the societas 
perfecta: discipleship. Until the 1930s 
most mainstream Churches were 
united in thinking of belonging in terms 
of identification and the acceptance 
of specific beliefs. The matter of 

identification was seen in their desire to 
be recognised within legal frameworks: 
ideally, establishment, but at least 
giving their leaders a say in education 
or social policy. Likewise, individual 
belonging was presented as assent to 
certain propositions. Churches and 
denominations had their “truths to be 
accepted” (the credenda). There were 
a list of boxes to be ticked. Then came 
movements such as Fascism, Nazism 
and Communism. Identification and 
assent to propositions was no longer 
enough to “belong” – as was recognised 
by theologians like Dietrich Bonhoeffer. 
One had to become a disciple.

The disciple –  more an “apprentice” 
than a “student” – knows that one does 
not just, as they say, talk the talk, but 
walk the walk. And this is the walk of 
the pilgrim. Discipleship costs. Or as our 
formal memory (Mark 10:38) presents 
the desire of disciples looking towards 
their destination: “You do not know 
what you ask. Are you able to drink the 
cup that I drink, or be baptized with 
the baptism that I am baptized with?” 
The “synodal church” is not an exercise 
in nostalgia, an attempt to recreate 
an illusory early church without 
disagreement or dissent. Pope Francis’ 
dream is that synodality will bring 
Vatican II’s vision of a pilgrim church 
of disciples, “among the saints” not 
because they are perfect but because 
they are disciples, humble witnesses to 
the Gospel of mercy.
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   Guideline - The Role of the Liturgy Committee 
Abbreviated - For the complete Guideline, see the Diocesan website

'There should be harmony and diligence among all those involved in the 
effective preparation of each liturgical celebration' GIRM l #111. Thus the 
work of a Liturgy Committee is cooperative rather than directive.

1. The Liturgy Committee is attuned to the principles of good liturgy and strives to see 
those principles ever more fully realised. It determines suitable ways of responding to the 
liturgical life, growth and needs of the parish.
2. The Liturgy Committee ensures periodic assessment of the community’s liturgy noting 
areas of emphasis and of neglect.
3. The Liturgy Committee ensures that the needs of all ministers of liturgy are addressed 
and guidance is provided for their ministry. 
4. The Liturgy Committee provides opportunities for study and reflection on the Lectionary 
for members of the assembly, especially those involved with ministering the Word.
5. The Liturgy Committee provides opportunities for on-going spiritual and liturgical 
formation for themselves, for ministers of the liturgy, and for the assembly.
6. The Liturgy Committee ensures that rosters are operating effectively and considerately.
7. The Liturgy Committee attends to Kaupapa Māori (NZCBC 2015).

8. The Liturgy Committee conducts medium and long-term planning, in accordance with 
the Seasons, Solemnities and Feasts in liturgical time, as well as local celebrations.
9. The Liturgy Committee respects and responds to cultural needs within the worshipping 
community in its ongoing development of the liturgy.
10. The Liturgy Committee understands the nature and purpose of the Liturgy of the Hours 
and seeks to celebrate the Hours in suitable pastoral ways.
11. The Liturgy Committee upholds the importance of non-liturgical worship and helps to 
foster various forms of communal prayer.
12. When making changes to the liturgical environment, the Liturgy Committee enlists the 
help of people with liturgical expertise, as well as those with expertise in related areas such 
as art, architecture, etc. Changes to liturgical space need to be reviewed by the Diocesan 
Liturgical Commission early in the planning stage. The parish community needs to be 
involved in and contribute to the process. ‘And when Churches are to be Built’ and ‘Fit for 
Sacred Use,’ are books appropriate for study and are available from the Liturgy Centre.
13. In the design, building and renovation of churches and other places of worship, the
Liturgy Committee ensures Diocesan Guidelines found in 'To the Glory of God' are followed. 
Changes to liturgical space need to be reviewed by the Diocesan Liturgy Commission in the 
planning stage.
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The Procession to Communion

While the Priest is receiving the 
Sacrament, the Communion 
Chant is begun, its purpose 
being 
- to express the spiritual union 
of the communicants by means 
of the unity of their voices, 
- to show gladness of heart, 
- and to bring out more clearly 
the ‘communitarian’ character 
of the procession to receive the 
Eucharist. 

The singing is prolonged for as 
long as the Sacrament is being 
administered to the faithful. 
However, if there is to be a 
hymn after Communion, the 
Communion Chant should be 
ended in a timely manner. Care 
should be taken that singers, 
too, can receive Communion 
with ease. GIRM 86

Over the last thirty or forty years, 
we have become good at standing in 
lines, queuing to get something. We 
wait in lines at traffic lights, at the 
supermarket, at the doctors, even 
now at the petrol station. Queuing is 
a feature of twenty-first century life. 
We even have a whole etiquette that 
has grown up around it: space for the 
person in front, space for me if you are 
behind me, pushing in is vile, saving a 
place for someone not quite as bad, but 
questionable. It's natural to think that 
when we are at Mass standing in line 
at Communion, this is just one more 
queue among many.

The GIRM gives us a few key points for 
the procession to Communion, which 
alert us to the idea that what we are 
doing here is something quite different 
to the queues we find ourselves in, in 
the daily run of things. Generally, we 
don't sing while  standing in a queue 
at the Supermarket. There is no unity 
of voices at the Petrol pump, except 
perhaps a general disagreement that 
petrol costs too much, and as for 
gladness of heart, I have never seen that  
in any queue anywhere. 

How might we reflect on the procession 
to Communion in a way that will help 
us understand what it is we are doing 
when we move together to Communion, 
and how this is something different to 

Judith Courtney

the social phenomenon of queuing?

The procession to Communion is just 
that, a procession, not a queue. It is not 
an inert waiting in line. It is already 
being something. Being present in the 
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The Procession to Communion
Communion procession is already, a 
being something. It is not a collection 
of individuals taking their next step 
toward the counter. It is a community, a 
body, a unity, a people moving together. 
To heighten this understanding of a 
people who are moving together, the 
GIRM points out that we sing as we 
move. Doing so deepens our awareness 
that we are one.

The procession is also an occasion for 
joy, a time of anticipation that lifts us 
and fills us with hope. We live always 
in Christ. Christ who loves us is always 
moving towards us, always loving 
us, always reaching out to us. Here 
in the procession to Communion, we 
consciously move towards Christ and   
toward the banquet that is prepared 
for us. We move toward the one who 
loves us with such depth, that, just as a 
mother's desire to feed her baby (with 
herself) is all encompassing, so too is 
Christ's desire to feed us with bread 
that satisfies, bread that lasts, bread 
that is Christ's own self. And so of 
course, knowing this, we are happy, we 
are joyful. Singing is the natural way to 
express this joy: our gladness of heart 
must be shown.

We are not in the procession to 
Communion as individuals. We 
don't participate in Communion as 
individuals. Communion is what it says 
it is: a union with those others who 
are in this procession with me. We will 
share one bread, become one body. The 
minister says 'the Body of Christ,' and I 
say 'Amen,' each of us says 'Amen.' We 
all say 'Amen' to receiving the one Body 

of Christ. We all say 'Amen' to being the 
one Body of Christ. We all say 'Amen' to 
becoming the one Body of Christ. And 
so, we sing to express our spiritual 
union, with each other and with holy 
mystery, Holy Trinity.

The procession to Communion begins 
when the priest partakes. The priest  
eats and drinks: that is when the 
procession begins, it is when we all 
begin to sing and move toward the 
moment of our Communion.

To do this procession well, there are 
challenges to be met. Music leaders will 
need to consider how best to encourage 
people to sing as they move.  Songs 
can be chosen the words of which can 
help us understand and experience 
the sense of unity and joy which is so 
important in the Communion Rite. 
Music that is easy to sing and perhaps 
repetitive will help people sing as they 
move. A choir is helpful, modelling how 
to sing and move at the same time, 
giving confidence to others to sing. 
It is important that the choir moves 
and sings while moving, resisting the 
temptation to 'go to communion' when 
the song has ended, or before it starts. 
This would defeat the purpose.

Not singing, holding to a solemn silence 
as we move to Communion, leaves us 
with the sense that this is an individual 
devotional time.  We might even think 
this is a sombre, private moment in the 
liturgy, rather than a joyful encounter of 
unity with one another and with Christ. 
Nothing could be further from the truth. 
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Climate Change - - Praying  with  Victims          A Litany

In this Season of Creation, we recognise that Climate Change is surely upon us. 
Today, reports of unprecedented bushfires, floods, landslides, droughts, hurricanes and 
heatwaves occupy a significant place in news headlines. How do we express solidarity 
with those who are suffering? How do we pray when the tragedy is so immense? Let 
us expand our hearts and pray with the thousands who are victims of climate change.

 Ka inoi tatou - Let us pray.
Ki te ingoa o te Matua, o te Tamaiti, o te Wairua Tapu - Amene
 For the world's changing climate.
  Lord have mercy  All: Lord have mercy.
 For our earth, the poorest among the poor.
  Christ have mercy, ALL: Christ have mercy.
 For the great web of life, so deeply threatened.
  Lord have mercy  ALL: Lord have mercy.

A landslide swept through someone’s home,
Mud spilled in through the windows and back door.
A wall caved in under the pressure.
 All: Have mercy on us God in your kindness.
Livestock drowned in a paddock,
A car was swept downstream by floodwaters,
A bridge crumbled and disappeared into raging water.
 All: Have mercy on us God in your kindness.
A deafening roar emanated from the tempest of flame,
Dense red smoke towered over towns and villages,
People and pets sped away in cars as houses succumbed to fire
 All: Have mercy on us God in your kindness.
Wind slammed corrugated iron into a shop front,
Yachts flipped and were sideways swept onto footpaths,
A roof lifted off a family living room.
 All: Have mercy on us God in your kindness.
A woman with an empty water jar walked away from a dry well,
Green pastures cracked, turned brown, and crops failed,
Towns and cities rationed their water supplies.
 All: Have mercy on us God in your kindness.
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Climate Change - - Praying  with  Victims          A Litany

People lie awake at night in rooms too hot to sleep,
Lethargic animals, wild and tame, pant to find relief,
Over-run by heat, people are desperate, forgetful and confused.
 All: Have mercy on us God in your kindness.
Waves wash against a front door,
The sea spreads across the the road of an island nation
A vacant house stands in the calm water of a quiet bay.
 All: Have mercy on us God in your kindness.

For hope we pray, let not despair overwhelm.
 ALL: O God, hear our prayer. Your love is eternal.
For healing we pray, that the wounds of loss and heartache will pass.
 ALL: O God, hear our prayer. Your love is eternal.
For comfort we pray, may the kindness of people shine.
 ALL: O God, hear our prayer. Your love is eternal.
For consolation we pray, that no-one be left to face loss alone.
 ALL: O God, hear our prayer. Your love is eternal.

And after looking on this destruction, 
May we know more surely that we are all part of this,
 ALL: Teach us your wisdom.
Connected to and dependent on every living thing,
 ALL: Teach us your wisdom.
May we live more simply, taking only what we need,
 ALL: Teach us your wisdom.
Sharing more readily with those who have less,
 ALL: Teach us your wisdom.
Extending care to all who face loss,
 ALL: Teach us your wisdom.
May we be wiser and kinder
 ALL: Teach us your wisdom.
More compassionate, generous and loving,
 ALL: Teach us your wisdom.
Through Christ we pray.
 ALL: Amen
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Liturgy Centre Resources 

Break Open the Word 2023 Year A.

The Book for Readers, gives the readings and 
psalms for each Sunday with a commentary 
designed to provide not only background to 
the text but assistance on how to proclaim it. 
A pronunciation guide is included, as well as a 
section entitled "The Ministry of Reader".

Publisher Liturgy Brisbane

The official Ordo for Australia and New Zealand 

An indispensable reference for liturgy planning 
and is a requirement in every sacristy and church 
office.

The spiral-bound B5 size is printed in two colours 
for clarity.

Publisher Liturgy Brisbane

Praying Together with Young People

A daily prayer resource designed to help 
teachers, parents and catechists to lead 
prayer with a class or family. Also includes an 
electronic flip-book version of the book for easy 
display on screens.

Publisher Liturgy Brisbane
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At Home with the Word® 2023

Both individuals and groups find a deeper 
understanding of the Sunday Scriptures in At 
Home with the Word®: read, ponder, discuss, act, 
and pray. 

Publisher LTP

Workbook for Lectors Gospel Readers and 
Proclaimers of the Word

Workbook provides:
Full text of the First, Second, and Gospel 
Readings, and the Responsorial Psalm for 
context. Annotated pronunciation aids and 
proclamation advice with notes on pacing and 
tone.

Publisher LTP

Daily Prayer 2023
 
Daily Prayer is the perfect companion for your 
spiritual journey. Each day’s prayer centers on 
a Scripture reading, along with a reflection, a 
psalm, intercessions, and closing prayer.

Publisher LTP

To view and order resources, contact the liturgycentre@cda.org.nz 
or online at  https://form.jotform.co/93346356565870
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Subscriptions:  
  Within New Zealand:   
  1 copy:    $25 per year  (4 issues)
  3 or more copies (each copy):    $20 per year  (4 issues)  
  Overseas airmail:    
  1 copy:    $NZ30 per year (4 issues) 

  To subscribe:     Contact Tina Coll 
    Ph. (09) 360 3061 
    or Email: tinac@cda.org.nz   

Printed by: inkprint limited
Phone. 09 441 6011
sales@inkprint.co.nz

The Liturgy  Centre provides: 
• Resources to support liturgical ministries, including 

books with Sunday and daily readings and reflections 
on the readings. These provide excellent background 
material for readers. 

• Guidebooks for various ministries including readers, 
Extraordinary Ministers of Holy Communion, musicians, 
sacristans and the preparation of liturgical environment 

• Resources on art and architecture 
• Formation opportunities for Readers of the Word 
• Formation opportunities for Extraordinary Ministers of Holy Communion.
• Website with Prayer of the Faithful, Liturgy of the Word with Children, 

Readings Te Reo Māori, weekly music suggestions, 

Workshops including: 
• A Walk through the Mass 
• The role of the Assembly
• Music: Choosing music for Mass 
• Music: The Musician's Role
• Managing Copyright in your parish 
• Formation and training for altar server trainers 
• Sacristan support 
• Formation for leaders  of Children’s Liturgy of the Word 

Please feel welcome to contact the Liturgy Centre and discuss what formation you 
would like to provide for your liturgical ministers throughout the year. 

Email us on: liturgycentre@cda.org.nz 


