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Editorial

In this issue of Liturgy…

- We highlight the 175th 
anniversary of the Catholic Diocese of 
Auckland with a close look at the 1848 
decree from Pope Pius IX, as well as a 
new section: Looking Back, revisiting 
previous issues of the magazine.

- A brief deep dive and 
contemplative take on rituals – Sr 
Siân Owen reminisce of her time in 
Tarma, Peru where she witnessed the 
festivities of Holy Week, noting the 
significance of rituals in drawing us to 
the mystery of Christ.

- In light of Pope Francis’ 
apostolic letter Desiderio Desideravi, 
Fr Patrick Brady explores our approach 
to symbols and its potential to open up 
the possibilities of meaning within the 
liturgy.

- A five-part reflection on the 
Most Holy Body and Blood of Christ.

- Connecting together the 
themes of rituals and symbols, 
we delve into the call for constant 
formation, as Dianna Fouhy unpacks 
an invitation for a renewed personal 
encounter with Christ.

We witnessed on Pentecost the 
‘emerging’ movement of the Holy Spirit, 
an annual reaffirmation of our Christian 
identity. Our baptismal call reminds us 
to constantly renew our ‘Yes’ through 
personal action and communal prayer. 
But do you ever get the sense that we 
sometimes miss the mark with the 
communal part?

It’s obvious now that religious expression 
has dramatically changed and is 
questioned more than ever post the 
height of the Covid lockdowns. Some may 
argue for better or for worse, but the 
truth of the matter is that our communal 
prayer has been somewhat changed by 
this global pandemic. 

Amplified out of necessity, we really are 
in the early days of exploring what ritual, 
devotions, and sacramental liturgy done 
online are doing to us. The Rev Canon Dr 
Lizette Larson-Miller presented on an 
online lecture (through the Australian 
Catholic University) on this notion and 
posed the following questions to ponder 
on:
- How is “screen time” affecting 
us in general, and what has it done to our 
“rituals online” and our “online ritual” 
participation and perspective?



3Liturgy   Vol 48.2                            June 2023

   

- What are the digital implication 
for the ritual person as a communal 
being when consuming ritual as solitary 
and “self-constructed” rather than a 
ritual person of community?

But maybe this is exactly what we need; 
to realign our focus and be ever more 
attentive to the tiny details. In Desiderio 
Desideravi (DD), Pope Francis points 
out the requirement of “a diligent 
dedication to the celebration, allowing 
the celebration itself to convey to us its 
art.” (DD 50) There is a further emphasis 
on the need for constant understanding 
of the symbols, hand-in-hand with this 
call for diligence.

Because of our consumer desire to be 
personally and individually fulfilled, as 
supposed to leaning into our Christian 
desires which call us to transcend 
ourselves – we can begin to see the 
unfortunate correlation between online 
liturgies and how some of our liturgies 
are curated in-person. Rather than 
preparing “rituals” that encourages a 
communal liturgical participation, we 
may be more concerned with liturgical 
engagement: one that is passive, 
observational, and self-fulfilling as 
supposed to active and conscious.

Perhaps what we need is a ‘renewal 
of wonder’ – as we must not grow 
hardened by habit, but instead maintain 
a wonder at the beauty of liturgy as an 
authentic encounter with God. (DD 21)

St Teresa of Avila
Christ has no body now but yours
No hands, no feet on earth but yours.
Yours are the eyes through which he 
looks, 
Compassion on this world
Yours are the feet with which he walks 
to do good.
Yours are the hands
With which he blesses all the world.
Yours are the hands
Yours are the feet
Yours are the eyes.
You are his body.
Christ has no body now but yours.
No hands, no feet on earth but yours.
Yours are the eyes through which he 
looks, 
Compassion on this world
Christ has no body now on earth but 
yours.
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Pius IX Pontifex,
Venerable Brother, our greetings and Apostolic Blessing for the strengthening 
and promoting of the Catholic Faith in Western Oceania in New Zealand, as we, in 
a like manner, by way of an Apostolic letter of Appointment, divide the Apostolic 
Vicariate into two parts, and erect them as (till now improperly so called) 
Dioceses, of which one is to be called Auckland and the other Port Nicholson. 

The boundaries of each Diocese have been determined and described on the 
advice of the Cardinals charged with matters of promoting the Faith (Propaganda 
Fidei).  We see fit to commit one of these provisionally governed dioceses to your 
leadership.  Therefore, Venerable Brother, by this letter and by our Apostolic 
Authority, we assign to you as Vicar of this Holy See, the administration and 
government of the aforementioned Diocese so formed, namely Auckland, to Our 
good pleasure and that of the same Holy See. 

We commit you to the Lord, trusting that you will fulfil the service asked of you 
with zeal, gladly bringing an increase to the glory of God and the faith.  

Accordingly we entreat each and every one whom it concerns, that they receive 
and admit you as Apostolic Vicar of the aforementioned Diocese of Auckland; and 
that, in everything that pertains to a task of this kind, they be ready, well-disposed 
and available to you; that they respectfully take on your wholesome advice and 
instructions and effectively fulfil them.  Otherwise we will endorse the fitting 
punishment or judgement for the rebellious which you set by right or bring to bear, 
and we will see this through to a most fitting conclusion. 

Not withstanding the general ordinances of the Apostolic and Universal Provincial 
and Synodal Councils, or the particular Constitutions and Ordinances and anything 
else contrary.  Given at Rome at Saint Mary Major under the Seal of the Fisherman 
on the twentieth day of June, 1848, the Second Year of Our Pontificate.

(Signed) A. Card. Lambruschini

Translated from Latin by Fr Marcel Smits, May 2023

Celebrating 175 Years
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Catholic Diocese of Aucklnd Decree 1848
Archives CDA
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Knowing Our Story                         

Knowing Our Story, is a series of stories compiled by Manuel Beazley, about the 
land or whenua on which our Tamaki Makaurau-Auckland churches are built. We 
cannot exist separate from place. We live and dwell in a place which has a history, a 
story behind it. Knowing the story adds wholeness to our being, and our being there. 

Manuel is the Vicar for Māori in the Catholic Diocese of Auckland. 
He is of Ngāi Tupoto, Te Rarawa and Ngāti Kaharau, Ngāpuhi descent. 

Manuel Beazley    

Over 800 years ago descendants from 
the Tainui canoe took advantage of the 
sheltered coastal lands with a strategic 
outlook across the Hauraki Gulf. They 
landed at Whakakaiwhara (in the 
area now known as Duder Regional 
Park). A karaka tree was planted 
there and further along the coast at 
Mangemangeroa, an important stone 
anchor was left. 
The tangata whenua of the Howick 
area are Ngāi Tai of Tainui descent, 

who lived in the area at least 300-years 
before European settlement.

Over the years several names have 
been associated to the area within the 
vicinity of what we know as Howick 
today. Paparoa (flat ground) was a Pā 
(village) occupied by Ngāi Tai, on the 
high ground above the coast that forms 
the present-day Howick. Waipaparoa 
(the “Waters of the long flat ground”) 
refers to the present-day Howick Beach 
below Paparoa Pā. The contractions 
of Waipapa and/or Paparoa are also 
sometimes used. 
Another name, Ōwairoa meaning “the 
place of the long river” refers to the 

Paparoa, Waipaparoa,
Ōwairoa Howick
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swampy inland areas reclaimed for 
what is now the Howick Domain. The 
name Ōwairoa has also been suggested 
to represent the view towards Waiheke 
Island from Stockade Hill as being like a 
“long river.”

In 1847 Governor Grey replaced the 
Māori names for the area with the 
English name, Howick, after Henry Grey, 
the 3rd Earl Grey and known as Viscount 
Howick. Earl Grey, as Secretary of State 
for war and the colonies, had approved 
the fencible settlement scheme. 
His residence was at Howick Hall in 
Northumberland. The “fencibles” were 
brought to Auckland by Governor Grey 
to defend Auckland, then the capital 
city of New Zealand from Māori attacks. 

As a result of being renamed Howick, 
the name “Hāwaki” – a simple 
transliteration of the English name 
began to be used for a time.  Many 
people continued to use the Māori 
names for the coastal area until the 
European name Howick was officially 
adopted by the town council in 1923.

On 7 Nov 2015, Ngāi Tai ki Tamaki 
received a Treaty of Waitangi settlement 
and 16 cultural sites returned to them. 

The Deed of Settlement includes a 
commitment to make 13 place name 
changes. Among those to be made in 
the area:
Howick Beach to Waipaparoa/Howick 
Beach
Point View Pā to Puke-i-Āki-Rangi
Musick Point to Musick Point/Te 
Naupata

In 1848 the Howick-Panmure parish 
was established. The Marist pioneer 
missionary Father Antoine Marie Garin 
was the first parish priest. 

On the site chosen by Bishop Pompallier, 
Father Garin built a schoolhouse. He 
was greatly assisted in this endeavour 
by Ngāti Tai (Ngāi Tai) and the fencible 
families.  Under the leadership of Father 
Henry Fynes construction was started 
on the first church in 1852 and it was 
completed in 1854. 
It was blessed by Bishop Pompallier 
in the same year. In 1959 after 105 
years of active use, the first church was 
demolished to make way for the current 
church opened in December 1960 at its 
Picton Street site. 

2023 marks 175th Jubilee of Our 
Lady Star of the Sea Parish. 
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Over the past few months there have 
been two occasions where out of the 
ordinary, things happened. Whether we 
participated in them or just observed 
we understood them because of the 
presence of ritual.  Lots of people 
gathering at dawn around a memorial 
doesn’t make a lot of sense if you don’t 
know about ANZAC day but when you 
hear the poignant sound of the Last Post 
the solemnity of the occasion is manifest. 

As the wreaths of poppies are laid the 
startling crimson that has become a 
known symbol of bloodshed is revealed. 
And we understand.  In a similar way 
what captivated many that watched 
the Coronation of King Charles III was 
not that they knew exactly what was 
happening but that they understood the 
stateliness and dignity of the occasion 
through the actions and symbols. 

For both these events there was ceremony 
consisting of a series of gestures, actions 
and words performed according to 
a prescribed order.  These enabled 
understanding. There was ritual.  Rituals 
help us to recognise what is happening, 
join in and give us a sense of identity, of 
belonging. In the religious context rituals 

Same but Different -
The Impact & Importance of Ritual

Siân Owen

Siân is a Sister of St Joseph of the Sacred Heart  and is the Leader of 
the Pastoral Services Group in the Catholic Diocese of Auckland

focus on the mystery of the relationships 
between God, humankind, and all 
creation. We use ritualistic actions such 
as the host been presented to the people 
during the consecration, prayers, and 
symbols repetitively and respectfully 
during liturgy to create an atmosphere 
of devotion and connectedness with God.

One benefit of the ritual nature of our 
worshipping life is that ritual speaks 
beyond language.  We understand what 
is happening by what and how it is done.  
A great gift that I appreciated greatly 
when I spent time out of my language 
comfort zone. Some years ago, I was 
privileged to visit our sisters in Peru.   
Heads up, my knowledge of Spanish is 
limited to a brief hello, ordering coffee, 
and singing the responses to the Mass.  
[The later due to attending the Los 
Angeles Religious Education conference 
where bilingual liturgies are normative.]  
So, when it came to praying Mass 
particularly during Holy Week in Tarma, 
a city in the Andes mountains of central 
Peru, I was linguistically challenged. 

Challenged and amazed. It really didn’t 
matter.  Even though the expression of 
the familiar ceremonies were at times 
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Photo by Siân Owen
Holy Week in Tarma, Peru

very unlike the familiar, the meaning 
was clear and engaging. It was different 
and so much the same.  The Good Friday 
service was particularly moving.  It 
may have begun at the familiar 3pm 
but finished at 1.00am.  A particularly 
moving ritual of the whole was the 
veneration.

I am always touched when a procession 
of faithful proceed to the cross in 
remembrance of all that Christ suffered, 
to pray and give thanks.  Sitting towards 
the back of the Cathedral having already 
been there over two hours I was a little 
distracted when I saw a swarm of black 
clad people scrambling up the back 
altar. 

I was slightly perturbed as Holy 
Thursday Mass of the Last Supper 
had seen the presence of a number of 
armed guards which is not my normal 
and the week prior, I had been present 
in Lima when the president had been 
ousted.  Given this was the city closest 
to where Irene McCormack rsj had been 
murdered I was a little unsettled. 

No one else seemed the slightest 
concerned.  Then I paused to really read 
the movement and the gestures.  The 
corpus on the huge cross was being 
reverently removed accompanied by a 
song of lament.  Respectfully the body 
of Christ was laid on a plinth.  It was 
this bloodied and broken body that 
was reverenced.  Moving up pushed 
by the crowd I was deeply moved.  I 
understood Good Friday veneration 

with a new and deeper comprehension.  
I could not interpret what was being 
sung or said but the ritual spoke.  It 
was both familiar and different, but it 
was the same.  Across the globe people 
were pausing in awe and gratitude at 
‘the wonders God has done’ for ritual 
speaks loudly.
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Looking back...

For each volume of the magazine, we look back at previous issues 
from the past– and revisit themes, topics and issues that may or 

may not be relevant to our liturgies today!
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On this 175th anniversary of the Catholic 
Diocese of Auckland, we look back at 
the history of the ‘Liturgy’ Magazine. 
The first ever volume was published in 
June of 1976, with the initial editorial 
detailing out the aim and purpose of the 
Liturgy Centre: “to communicate new 
liturgical rites and celebrating them, 
[and] help liturgy committees see their 
role together with priests of bringing 
about good community worship.” I think 
it’s safe to say that some of that still aligns 
quite well with our modern mission!

Established by Bishop Delargey, the 
Liturgy Centre’s position was further 
defined by Bishop Mackey, who 
authorised the likes of Father Eugene 
O’Sullivan, Monsignor Bran Arahill and Jo 
Ayers to form an executive. Interestingly, 
the first volume dives straight into 
a relevant topic at the time, which 
happened to be the introduction of the 
new rite of penance.

The main article explores an architect’s 
approach to the design of a reconciliation 
space. In it, the writer begins with 
the reality of our everyday struggle 
of doubt, mistrust, misunderstanding 
and selfishness, and how we therefore 
need to constantly be reconciled to each 
other. It points out our human nature 
to gravitate towards layouts of physical 
spaces that enable us to feel at ease when 
looking at reconciliation and poses the 
question: “where do we feel at ease?”

“Some people are open only in a group 
situation; some people are open only in 

a one-to-one relationship. Some people 
are only open when they have had a 
drink or two; others become morose an 
introverted when they have a drink. Some 
people relax in an atmosphere of affluent 
luxury; others are repulsed by it. Some 
people, by habit, only relax when they can 
light up a cigarette. Some people need a 
feeling of enclosure and intimacy. The 
ability to ponder and reflect and grow 
comes only when the rest of the world 
has gone to bed, the hour is late, the day’s 
work is done, and the silence returns to 
God….

All these situations can be recreated in a 
reconciliation space. It is easier to create 
the space than it is to recognise that the 
needs of others are different from your 
own.
In creating the spaces, we are completing 
the incarnation. We are recognising the 
sacred in the world. To create a sacred 
space, you need to begin not with God but 
with people. Reading a book on theology 
may not be as much use as watching 
someone seek reconciliation of the 
community in the pub.

The next step might be to ask how 
our homes are designed to make 
reconciliation a daily event. The inability 
of the three-bedroom bungalow to 
accommodate complex relationships 
suggests that it assumes that conflicts 
have been overcome, rather than that 
they need to be overcome each day.
Then, and only then, can we begin to look 
at the creation of a sacred space which 
will sanctify a world we already know…”
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Pope Francis’ recent apostolic letter 
Desiderio Desideravi (DD) challenges 
us to enter into the whole of the liturgy 
in such a way that we experience there 
an encounter with Christ which draws 
us into the saving power of the Paschal 
Mystery.

Until quite recently, and indeed for many 
even now, this encounter with Christ has 
been largely, or even fully, dependent 
on the presence of Jesus in the Blessed 
Sacrament.
Gradually, Catholics are coming to 
appreciate, as Vatican II teaches us, 
the presence of Christ also in the Word 
proclaimed, in the assembly of the 
faithful, and in the ordained minister 
(Sacrosanctum Concilium 7).

It is one thing to accept the idea of 
Christ’s presence in these liturgical 
places.  It is another to know how best to 
recognise his presence, and to know how 
to respond.
In his apostolic letter Pope Francis is 
keen to open up for all of us, ordained 
and lay, the way into the mystery of His 
presence.  He does this by encouraging 
us to learn, perhaps for the first time, 
how to respond to the symbolic content 
of the liturgy.  He sees our ability and 
willingness to discover the deeper power 
of all the symbolic elements in the liturgy 

Learning to Encounter Christ:
The Challenge to Change the Practice of Centuries

Patrick Brady
Rev Pat Brady is a priest of the 

Catholic Diocese of Auckland and 
Parish Priest at St Joseph's Orakei

as crucial for us to enjoy the wonder 
and astonishment that ideally lies at the 
heart of our liturgical experience.

Quoting the eminent 20th century 
theologian Romano Guardini, Pope 
Francis recognises that for many people 
of our time it is nearly impossible for us 
to engage with the world of  symbolism, 
in word, object, or action, and to respond 
in a way that draws us into the mystery 
of the reality that lies beneath what we 
hear, see, touch or act out (DD 27, 44).  
In Guardini’s words, we need to “relearn 
a forgotten way of doing things, and 
recapture lost attitudes” (Letter to the 
Mainz Liturgical Congress, April 1964).  
More easily said than done.  

But Pope Francis insists that this is what 
we must set about putting into practice, 
because this is essentially the way the 
Trinity has chosen to make the divine 
present in our world; it is essentially 
what the Incarnation is all about (DD 
44).  We are challenged to discover, 
by the power of the Holy Spirit in the 
created world of our own bodies and 
everything that surrounds us, the very 
presence of Christ
Pope Francis does not go into detail 
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about why many people these days find 
this world of symbol so impenetrable, 
although he does identify some 
examples of what he calls “spiritual 
worldliness”, namely Gnosticism and 
neo-Pelagianism (DD 17-20), as barriers 
for our deeper spiritual nourishment, 
along with other contemporary 
characteristics like individualism and 
subjectivism (DD 50).

But the broader picture of western 
history sheds further light on why we 
find the world of symbol so elusive.  One 
only has to reflect on the philosophical 
and scientific developments of the 

seventeenth and eighteenth centuries 
to realise that the way the world has 
come to be seen and experienced is 
based less on what the elements of the 
created world might signify and mean, 
and more on what can be proved and 
analysed.  Recent multi-disciplinary 
accounts such as Iain McGilchrist’s The 
Master and his Emissary (2009) and 
particularly The Matter with Things 
(2021) demonstrate how human 
thinking has tended to develop the 
more analytical processes of the left 
hemisphere of the brain at the expense 
of the right hemisphere, with its ability 
for contextualisation, exploration and 
deeper meaning.

Coupled with that, from a more religious 
perspective, has been the dominance 
of Scholasticism in Catholic thinking 
since the 12th century until recently.  
Scholasticism brought to Catholic 
theology an approach which was more 
analytical, logical and concept- based.  
In his marvellous book, Four Cultures 
of the West, the Jesuit historian John 
W O’Malley situates the development 
of Scholasticism within the framework 
of what he called the Academic/
Professional culture which came to 
dominate in the Middle Ages, with the 
discovery of Aristotle and the founding 
of universities.

Furthermore, the development of a 
more juridical approach to Church life 
in the Middle Ages, following the reform 
of Gregory VII (1073-85), inevitably 
affected the liturgy and ultimately led to 
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a rubricist approach to the celebration 
of the sacraments which has proved 
rather difficult to shake off.

Despite the efforts of 18th century 
movements like the “Third Party” with 
theologians like Ludovico Muratori 
and his friend Prospero Lambertini 
(later Pope Benedict XIV), it was really 
only with the late 19th / early 20th 
century movements such as in biblical 
and liturgical studies and the “Nouvelle 
Théologie” that a real alternative to 
Scholasticism emerged to finally come 
to fruition in the 2nd Vatican Council.

The aforementioned focus on the 
presence of Jesus in the Blessed 
Sacrament has been a perhaps 
inevitable result of this Scholastic 
influence, arising as it did in the early 
Middle Ages with the 9th - 11th century 

eucharistic controversies, and then 
later in the teachings of the bishops 
of the Council of Trent (1545-63) who 
understandably saw themselves having 
to respond to the Reformers with their 
attacks on teachings such as the Real 
Presence.

While it is now sixty years since 
Vatican II, the deeper significance of its 
teachings is still being mined, and given 
the lengthy historical and theological 
background briefly outlined here, it is 
understandable that something like the 
challenge for contemporary Catholics 
to wrestle with the implications of the 
symbolic nature of the Liturgy is only 
now starting to come to the fore.

Pope Francis not only stresses the 
importance of the symbolism of the 
liturgy.  He also contrasts it with what 

Photo from Schools' Dedication Mass 2023
Catholic Education Services, Catholic Diocese of Auckland
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he variously calls “a mental adhesion” 
(DD 12), “some abstract concept” (DD 
26), “something grasped mentally” (DD 
39), “a mental assimilation of some 
idea” (DD 41), or “the acquisition of 
concepts” (DD 45).  Sometimes he is 
especially emphatic: “I repeat: it does 
not have to do with an abstract mental 
process”(DD 41) or “It is not, I repeat, a 
mental adhesion” (DD 60).

This litany itself, along with other 
similar phrases, shows that Pope 
Francis is particularly concerned 
with making it clear that we have a 
tough challenge to overcome what our 
philosophical, scientific and, in terms of 
Catholic history, Scholastic and juridical 
background has done to our brains 
when it comes to being open to what 
the liturgy in all its symbolic power has 
to offer us.

In simple terms, it is quite possible, even 
if we are alert to the fact we are dealing 
with symbols - words, gestures, objects, 
silence, posture etc - that almost by 
default we find ourselves thinking “This 
means this”.  In other words, while we 
know that the symbolic entity before 
us somehow has further meaning or 
significance, it is possible that the 
furthest we can go is to name what 
we consider is being signified, that we 
relate the symbol to a doctrine or a 
concept which probably belongs more 
in a theology book or catechism than 
in the expression of a loving personal 
relationship with Christ and his Church.
As Pope Francis says: “Knowledge 

of the mystery of Christ, the decisive 
question for our lives, does not consist 
in a mental assimilation of some idea 
but in real existential engagement with 
his person” (DD 41).

The challenge for all of us is to allow the 
symbol - word, gesture, object, silence, 
posture etc - to speak beyond any words 
we can conjure up, both for ourselves 
and for the others who are engaged in 
the liturgy alongside us.
The great dancer, Isadora Duncan, who 
helped to establish modern dance in 
the early 20th century, was supposedly 
asked one day: “What does that dance 
mean?”  Isadora replied: “If I could tell 
you what it means I wouldn’t have to 
dance it”.

Just what is meant by “symbol” is not 
easy to put into words.  There are many 
definitions of “symbol”, often found 
in anthropology or ritual studies. One 
definition comes from Adolfo Nicolas, 
the former Superior General of the 
Jesuits (2008-2016).  It is taken up by 
the NZ Marist anthropologist Gerald A 
Arbuckle in Culture, Inculturation and 
Theologians: A Postmodern Critique 
(2010):
“A symbol is any reality that by its very 
dynamism or power leads to (that is, 
makes one think about, imagine, get into 
contact with, or reach out to) another 
deeper (and often mysterious) reality 
through a sharing in the dynamism that 
the symbol itself offers (and not merely 
by verbal or additional explanations)” 
(Culture, 22).
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I find the expansion of the phrase “leads 
to” helpful, since it is often difficult to 
find the right words to describe the 
mechanism by which symbols have their 
impact on us.  For me, this description 
has a parallel in Pope Francis’ choice of 
words to describe the effect that Christ 
has on us in the liturgy. In describing 
the way that our encounter with him 
takes place, Pope Francis uses words 
like “surrender”, “draw us in”, “lead us 
deep within”, “being docile to”.
It is as if the very nature of symbolic 
dynamism renders it pleasingly suited 
to the encounter of the worshipping 
community with the divine.

The final phrase of the definition, “and 
not merely by verbal or additional 
explanations”, alerts us to the 
temptation that “left brain thinking” 
may lead us to give in to, albeit with the 
best of intentions.

A common way to distinguish between 
a sign and a symbol is to say that a 
sign “denotes”, whereas a symbol 
“connotes”.  Denoting means limiting 
the sign to one meaning.  The more 
clearly the sign refers to one meaning, 
the more successful the sign.  A STOP 
sign on the road is successful if there is 
no possibility it could mean something 
other than STOP.
Connoting means opening up multiple 
possibilities of meaning.  The more 
a symbol opens up the possibility 
of multiple meanings, the richer the 
symbol.
This is why a symbol does not lend itself 

to “verbal or additional explanations” 
because the more words are used to 
“explain” what a symbol means, the 
more the meaning of the symbol is 
circumscribed.

This brings us to the issue of 
“explaining” symbols in the liturgy.  
When priests, or anyone, attempt to say 
what a symbol means or signifies, they 
are limiting the meaning of the symbol 
rather than allowing the symbol to 
“speak”, opening up a range of different 
meanings depending on the receptivity 
of the person experiencing the symbol.
The symbolic language of the liturgy 
is rendered less meaningful the more 
explicit we seek to make the meaning 
of the symbols.  This in turn limits the 
ways that the encounter between Christ 
and the worshipper takes place.

The receptivity of the worshipper to the 
meanings of symbol, and to the presence 
of Christ in the liturgy, is conditioned by 
a range of factors, such as the familiarity 
of the worshipper with the Christian 
tradition and the liturgical rites, as well 
as the worshipper’s own ability to make 
connections with other aspects of his/
her experience, culture, imagination, 
life situation, etc.  While someone 
may be a little light on the former, the 
latter may open up for them a world of 
mystery that leads them closer to God.

The best way to achieve the 
effectiveness of liturgical symbols is 
not by explaining them, either before 
or after they are presented, but by 
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ensuring they are presented as carefully 
and attentively as possible.  This calls 
for a sense of trust in the liturgy. It 
also calls for a sense of continuity with 
what precedes the symbol, and what 
flows from it.  Liturgical symbols need 
to be appreciated within their organic 
liturgical context, not singled out for 
special attention, as if saying: “Look 
at me! Look at me!" The challenge 
that Pope Francis presents us with in 
Desiderio Desideravi is precisely to 
address the issue of developing in all 
of us a greater ability, and openness, 
to discover meaning in the rites, and 
through the rites, to experience a richer 
encounter with Christ.

Sometimes we priests might feel a 
responsibility to explain the meaning 
of a symbolic rite, especially to people 
we suspect are unfamiliar with it, and 
so we don’t want them to be left in the 
dark or confused by what is happening. 
But perhaps our concerns are not as 
warranted as we might think.
In Desiderio Desideravi Pope Francis 
quotes Pope St Paul VI, at the closing 
of the second session of Vatican II, on 
4 December 1963.  Pope Paul makes 
a number of observations about the 
liturgy, including the following:
“The liturgy is the first gift we must 
make to the Christian people united 
to us by faith and the fervour of their 
prayers.”

He continues:
[The liturgy] is also a primary invitation 
to the human race, so that all may now 

lift their mute voices in blessed and 
genuine prayer and thus may experience 
that indescribable, regenerative power 
to be found when they join us in 
proclaiming the praises of God and the 
hopes of the human heart through Jesus 
Christ and in the Holy Spirit” (DD 30).

My way of understanding these words 
is that Pope Paul VI is recognising the 
power of the Catholic liturgy to speak 
to Christians other than the Catholic 
faithful, and to those beyond the 
Christian community.   As Jesus says 
to Nicodemus: The wind blows where 
it pleases.  You hear its sound, but you 
do not know where it comes from or 
where it goes” (John 3:8); (cf Gaudium 
et Spes, 22; Pope John Paul II, Dominum 
et Vivificantem (1986), n 53).

We cannot under-estimate the power of 
the Holy Spirit to communicate through 
the liturgy with people who have little 
formal knowledge about the liturgy, or 
even about the Christian tradition. 

That does not mean, of course, that 
we do not take opportunities to help 
people develop a more informed 
understanding, but the key is to trust 
the integrity of the liturgy of the 
Church, or, as Pope Francis would say, 
the Christ-Church, to communicate the 
divine presence to all who participate.

Pope Francis is keen on drawing on 
the image of art to help us understand 
the way liturgy functions (DD 48-50).  
He says: “A diligent dedication to the 
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celebration is required, allowing the 
celebration itself to convey to us its art” 
(DD 50). Reflecting on our exposure 
to other art forms can help us identify 
how we might more successfully allow 
the liturgy “to convey to us its art”.

If we go to an art exhibition, we are 
likely to stand and look at a painting or 
sculpture, considering what it “means” 
or what it says to us. A small plaque 
beside the art work may provide us 
with information about the artist, 
their background, their style, perhaps 
something about the art work itself.  But 
we are essentially left to consider the 
work for ourselves.  Some artists, e.g. 
Ralph Hotere, would never comment on 
their work, or offer any explanation.
If we go to a music performance or 
a stage play, we would never expect 
anyone to explain to us what is going on 
during the performance.  How annoying 
it would be to sit at a concert beside 
someone who feels the need to keep us 
informed as the work progresses. We 
just want to listen!

Often some background to the 
performance is provided by way 
of programme notes, or perhaps a 
pre-concert talk highlighting aspects 
of the work.  But in the performance 
itself we experience it for ourselves, 
forming our own emotional response, 
and evaluating it in the light of a myriad 
of associations drawn from life.
So, it is with the liturgy.  It may be possible 
to provide a helpful introduction before 
the liturgy begins, notes in an Order 

of Service, and introductory remarks 
before the main sections of the Mass: 
after the Greeting; before the Liturgy of 
the Word; before the Preface.  Carefully 
worded introductions can alert people 
to the overall meaning or purpose of 
what is about to take place, without 
detailing the meaning of particular 
words, gestures, objects or rituals 
(cf General Instruction of the Roman 
Missal, 31).

We need to allow scope for the Holy 
Spirit to touch people through the 
liturgy, to speak to them, to arouse 
questions in their minds, stirrings 
in their hearts, promptings in their 
awareness of God.  The liturgy, well 
celebrated, will do these things.
I remember Christiane Brusselmans, the 
celebrated Belgian religious educator 
who contributed to the development of 
the liturgy for children, suggesting that, 
after the Gospel reading with children, 
ask the children, not “What did it say?” 
or “What was it about?” but “What did 
you hear?” Such a question allows the 
children to express how Christ has 
spoken to them, without the filter of 
what the adults might think is heard.  
We can never presume what words or 
other symbols may mean for people, 
or how people may benefit from the 
rituals we celebrate.
Even if people ask us “What did that 
mean?” we might resist the temptation 
to immediately share with them our 
knowledge and, instead, invite them to 
share their own impressions, trusting 
that the Holy Spirit has been alive in 
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them too, and allowing them, however 
hesitatingly, to witness to us how the 
Spirit is at work.  I think we can afford 
to put aside efforts to ensure that 
the “correct” meaning of symbols is 
expressed if, by doing so, we pave the 
way for a greater appreciation of the 
rich symbolic power of the liturgy and 
its ability to help all of us come closer 
to Christ.

As time goes by, we need to develop in 
Catholic laity an openness to greater 
knowledge of the deep symbolism of 
the liturgy (DD 44-47) and confidence 
in sharing their insights about the 
meaning of the liturgy, especially with 
people of other faiths, and none, with 
whom they are likely to mix, especially 
after a liturgical celebration.
Priests also play a very important role 
in all of this.  As Pope Francis points out, 
“the ordained minister is himself one of 
the types of presence of the Lord which 
render the Christian assembly unique” 
(DD 57), especially in his gestures and 
words.

But Pope Francis also points out that “it 
is the celebration itself that educates 
the priest ... the priest is formed by 
presiding over the words and by the 
gestures that the Liturgy places on his 
lips and in his hands” (DD 60).   And so 
the priest himself needs to be open to 
the power of the symbols of the liturgy.  
He needs to see himself, not simply as 
the one who enacts the symbols and 
knows what they mean, but as one who 
also receives the symbolic language, 

as much in need of encounter with the 
Lord through the rites as the people he 
serves.
Sometimes a priest might see himself 
as the “go-between” between Christ and 
the people, a role which might incline 
him to feel he needs to “translate” the 
liturgy, the symbols, for the benefit of 
the people.  But he is one of the people, 
one of the baptised, standing in the 
midst of the people of God before Christ.

The identification in Sacrosanctum 
Concilium 7 of the four “presences” 
of Christ in the Mass: in the minister; 
in the Word; in the assembly, and in 
the eucharistic elements, may lead 
us to see these presences as discrete 
elements in the celebration.  I am 
more inclined these days to see them 
as together constituting the whole of 
the celebration, every moment of the 
liturgy expressing one or other of those 
four forms of the presence of Christ.

According to this way of thinking, 
I am tending to see the start of the 
liturgy, usually the opening music, as 
the beginning of one single extended 
celebration of the Lord’s presence, 
one organic whole during which a 
host of symbolic forms engage us and 
invite us into a deeper encounter with 
Christ.  In this way, at every moment 
we are “in his presence”; we are never 
“between presences”, as if watching a 
series of items at a concert, something 
the liturgy may sometimes resemble.  
As Guardini himself said: “Liturgy is not 
an accumulation of individual pieces 
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without coherence, rather a powerful 
life-principle has shaped for itself a 
unified expression through an incredible 
number of factual and spatio-temporal 
particularities” (translated from Ūber 
die systematische Methode in der 
Liturgiewissenschaft (1921)).

For this reason, we need to be careful 
not to fragment the liturgy, which is 
what can happen if we break out of “the 
moment” to give explanations or other 
“off-stage” intrusions.  That is why, if 
introductions are going to occur, it is 
best they happen between the main 
sections of the liturgy, as listed in the 
General Instruction, 31.

We also need the courage to exclude 
from the liturgy material which can only 
really be described as extraneous to the 
nature and purpose of the liturgy, eg 
that which is essentially administrative, 
promotional or educational.  The liturgy 
is not simply an opportunity to reach a 
group for some other well-intentioned 
goal. Respect for the integrity of the 
liturgy warrants finding another 
suitable form of outreach.

Silence can be like the glue that links 
the ritual elements together, ensuring 
the liturgy forms one integrated whole.  
Pope Francis gives particular attention 
to the different occasions of silence.  He 
calls liturgical silence “a symbol of the 
presence and action of the Holy Spirit 
who animates the entire action of the 
celebration ... Through [silence] the 
Spirit gives us shape, gives us form” (DD 

52).
Since the Second Vatican Council the 
Church has achieved a great deal in 
revising the texts   and rites of the 
sacraments.  Much effort has been 
spent trying to determine the right way 
to celebrate the liturgy, getting the right 
balance between the demands of the 
liturgy itself and the perceived needs of 
communities of faith.  But as Romano 
Guardini said, without liturgical 
formation, “then ritual and textual 
reforms won’t help much” (DD 34).

We are now seeking to address the 
hard part, to consider not just what we 
see, what we hear and what we do, but 
how we see, how we hear and how we 
enact the liturgy in such a way that it 
is bringing about in us together, in the 
whole of our gathering, from beginning 
to end, a rich and profound experience 
of encounter with Christ.
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Reflection 1 
Do you ever wonder what would it 
have been like to taste the marvellous 
wine that Jesus provided to spare the 
newlyweds a social catastrophe?
Wonder of wonders, God works a greater 
miracle for us, right here and now. God 
gives us an exquisite wine that we can’t 
buy in any store, but God gives it to us 
here for free - the liturgy we celebrate. 

God transforms our human words, 
songs, and gestures into something that 
pleases our God and lifts our spirits. In 
the liturgy we celebrate, our human gifts 
are transformed by God’s power into a 
most powerful and refreshing wine. In 
the liturgy, God transforms our gifts of 
bread and wine into the Body and Blood 
of God’s Son, but God also changes our 
lives into a living sacrifice of praise.

Reflection 2
How does God do this? Through the 
ministry of generous women and men 
who assist the assembly in its worship, 
Sunday after Sunday and throughout the 
week, God transforms human actions 
into something that gladdens our hearts 
as nothing else can. 

This is the wine of which St Paul said: 
“Be filled with the Spirit, addressing 
one another in psalms and hymns and 
spiritual songs” (Eph 5:18-19a). For the 
Holy Spirit, who transforms the bread 

Reflection on Corpus Christi

and wine into the Body and Blood of 
Christ, transforms us into the members 
of his Body. And as we worship, the 
human elements of our worship - our 
human words and actions - become 
divine praise.

Reflection 3
But before this transformation can 
happen, we need to do what the waiters 
did at the wedding at Cana. They needed 
to draw the water and fill the stone jars 
as Jesus told them. And so do we need to 
fill ourselves with a certain “water” -
• love for the Word of God we hear in 
Church and read at home;
• commitment to communal prayer in 
Church and at home
• looking at the material objects and 
outward signs of our worship and seeing 
God working through them for our 
salvation;

Such is the preparation for God’s 
transforming action in the liturgy that 
results in our full conscious and active 
participation. 

Image by Tom Sramek Jr from Pixabay
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When we are filled to our spiritual brim 
with such preparation for worship, the 
wine that God produces in our liturgy 
will be rich indeed.

Reflection 4
This is how Jesus Christ satisfies our 
thirst for God’s life and love – he gives 
us the wine of the liturgy to savour and 
enjoy. 

This is how Jesus Christ gives us now 
a foretaste of the wine that God will 
serve on the final day, when the feast 
of eternal life and love will begin and 
never end.

Reflection 5
But why wait for that grand celebration, 
why not enjoy each liturgy right here and 
right? Take your glass and let God fill it 
with the overflowing love offered to us in 
our worship.

As the many grains are made one in the 
bread,
as the many grapes are made one in the 
wine,
so we who are many are made one
because we gathered round this table
to share the one cup and one loaf.
Blessed be God for ever
Amen

The Disputation of the Blessed Sacrament
by Raphael (1583-1520)
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Kia Ora dear pilgrim people. Can I ask, 
what do you think of when you hear 
Pope Francis say: “I invite all Christians, 
everywhere, at this very moment, to a 
renewed personal encounter with Jesus 
Christ, or at least an openness to letting 
him encounter them; I ask all of you to 
do this, unfailingly every day.” (The Joy of 
the Gospel 2015).

Is ‘personal encounter with Jesus Christ’ 
what you think of first if you ask yourself, 
or if someone else asks you, what it 
means to be Christian? Catholic? Did you 
know God calls each of us to continue to 
deepen and grow in our Catholic faith? 
This faith life is vital in deepening our 
relationship with Jesus, who calls each 
of us to go out and “make disciples of all 
nations”. That command to Christians 
today is just as challenging as it was to 
Jesus’ disciples.

I’d like to invite you to walk with me 
a while, taking some time together to 
ponder our Catholic Christian faith. Is 
faith about understanding, or is it more 
about desire and longing?

In Wings Ngā Parirau we explore the two 
‘wings’ of Faith and Reason, or heart and 

Wings Ngā Parirau 
Know Your Faith: Share Your Faith

Dianna Fouhy

Dianna is part of the Faith Formation team at the Catholic Diocese of Auckland 
and leads Wings Nga Parirau - program for personal formation in faith. 

head, that Pope John Paul II spoke of as 
being two essential aspects of faith. 
Can we long for what we don’t know? Can 
we know only what we are connected 
to, or are in relationship with?  In fact, 
can we know anything, anyone, unless 
we are asking the questions: the Who? 

Designed by Dianna Fouhy
Faith Formation, Catholic Diocese of Auckland
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What? Why? Where? How? and When 
questions that are real to us? 

We are walking in the way of the Gospels 
when we ask questions. Jesus asked the 
Blind man: ‘What do you want of me?’; 
the woman of Samaria asked Jesus: 
‘how can you get this living water when 
you have no bucket?’; Mary, mother of 
Jesus, asked the Angel Gabriel, ‘how can 
this be when I am virgin?’; the Pharisee 
asked Jesus: ‘what is the greatest 
commandment? then further on he 
asked: ‘who is my neighbour?’ 

Maybe this is part of our ‘pondering’ 
on our faith, asking the questions. 
But then what? We are called to be a 
listening people. Let’s look at the first 
Commandment given by God to the 
Israelite people, our faith ancestors, 
Jesus’ ancestors, and given by Jesus to 
the Pharisee who asked the question 
about the greatest commandment: 
“Listen O Israel…”

Only then do we get given the next bit 
of the answer; once our attention is 
caught, once we are listening with our 
heart. “Listen O Israel, you must love 
the Lord your God with your whole 
heart, with your whole mind, with 
your whole strength; and you must 
love your neighbour as yourself” ref. 
Deuteronomy 6:4-25 and Matthew 
22:37. 

So, this is our faith statement. Our faith 
journey is about loving encounter, with 
God, with our neighbour and with our 

own self. But how are we to know what 
this calls for from us? What is being 
asked of me?

The ‘penny’ catechism set it out for 
us in days past. Again, in answer to a 
question: “Why did God make me?” The 
answer was learned as a mantra: “God 
made me to know God, to love God, to 
serve God and to be happy with God 
now and forever.” 

Let’s look at the first challenge here, 
‘God made me to know God’.  In Lumen 
Fidei: The light of faith, Pope Francis 
makes it clear that what the Church 
is handing on is not solely a doctrine 
or an idea. Rather, it is about “the new 
light born of an encounter with the 
true God, a light which touches us at 
the core of our being and engages our 
minds, wills and emotions, opening us 
to relationships lived in communion.” 

Jesus tells us clearly how we are to live 
this new life in the Beatitudes, Matthew 
5:1-12. And it’s here he repeatedly 
assures us that we will be ‘happy’ or 
‘blessed’.  In Matthew 5, ‘happiness’ is 
obviously a bigger word than merely 
pleasure, for “happy / blessed ARE the 
‘poor in spirit’, ‘those who mourn’, the 
‘peacemakers’, the ‘meek’, those who 
‘hunger and thirst for justice’, those 
who ‘suffer for the cause of right’.

When Jesus is talking about happiness, 
blessedness, it’s part of that call to 
relationship expressed in mourning 
with, seeking justice for, making 
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peace with, it’s about being in loving 
relationship with, it’s about serving.

This is how we are to respond to God 
who made us; knowing God, loving God, 
serving God and being happy with God. 
It’s a cycle and is unending. The more we 
know God, the more deeply we love God, 
and the more generous and wholehearted 
is our service – we are then living Jesus’ 
Mission with Him, in Him, through Him, 
building up the reign of God in justice, in 
peace, in joy.   

We know that this is at the heart of our 
relationship with God. But you may ask, 
is knowing Jesus, knowing ‘God’? In 
John’s Gospel, when Phillip asked Jesus 
to show them the Father, Jesus answered 
him clearly: “to know me, Phillip, is to 
know the Father, for the Father and I are 
one.”

Do you want to understand what 
God is doing now, in your life, in our 
world? I’m inviting each of you to be 
part of bringing this faith formation 
programme, Wings Ngā Parirau, to life 
in your parishes. 

Wings Nga Parirau emphasises 
reflection on Scripture and seeing life 
in the context of the Gospels. Taking 
time daily to ponder the Readings of 
Scripture in the Mass and spending 
time in prayer with Jesus enables this 
personal encounter with Jesus that 
Pope Francis calls us to. And in this 
relationship with Jesus Christ, living on 
the Wings of the Spirit, lives of mercy, 
justice, compassion – renewing the face 
of the earth. How’s your faith?
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This book opens with descriptions of 
several events that the author attended: 
a church service that seemed more like 
a beautifully performed concert, a far 
less aesthetically polished service that 
for her was a deeply moving experience 
of the Gospel, a dramatic performance 
by candlelight held in a university 
classroom that drew the audience 
into elements of ritual. Beginning 
with these “church stories,” Sokolove 
invites her readers to think deeply and 
open-mindedly about questions that 
have exercised the wits of Christian 
worshippers for centuries and that 
seem particularly pressing today.

“What is the difference between good 
worship and good entertainment? 
Can something that is intended to be 
entertainment also be worshipful? 
What is performance and why does 
it matter? What is the difference 
between ritual, art, and entertainment? 
Is worship or ritual itself an art form? 
If so, who is the artist and who is the 
audience? How can the arts contribute 
to worship without taking over and 
turning it into just performance? 
What is the appropriate role of artists 

in worship? How do we balance 
artistic excellence and congregational 
participation? Is there a line between 
worship and entertainment? If so, 
where is it, and how do we know when 
we have crossed it?” (xiii)

The prospect of being given definitive 
answers to all these questions 
is alluring but, as Sokolove will 

Performing the Gospel: Exploring the Borderland of 
Worship, Entertainment, and the Arts 

By Deborah Sokolove. Eugene, OR: Cascade Books, 2019, Pages, 192

Reviewed by Margaret Daly-Denton| Dublin
First published in Worship, January 2022, Liturgy Press, reprinted with permission.
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demonstrate, illusory. Instead, she 
brings us on a fascinating expedition to 
survey what she calls the borderland, 
a place where liturgy, entertainment, 
and the arts “meet and separate and 
overlap” (7).

To begin this exploration, she presents 
interviews with eleven “experts 
who care deeply about worship, 
entertainment, or both.” Her question 
to each is, “In your opinion, what is the 
difference between good worship and 
good entertainment?” (9). Some of her 
interlocutors are liturgists who will be 
familiar to readers of Worship. Others 
are storytellers, musicians, a “Street 
Church” pastor, a choreographer, people 
from the world of theater. To give 
just one example of the gems in these 
interviews, Kim Harris, a performing 
musician, composer, and theologian, 
thinks in terms of “the explicit liturgy” 
of a church service and “the implicit 
liturgy” of a concert. 

In fact, Sokolove’s title for this book 
comes from her interview with Harris 
who instances a music festival where 
the custom was for people to bring 
donations for the food pantry at a 
shelter to the Sunday morning gospel 
music concert. Harris notes that people 
came to that concert “expecting to be 
transformed because of the kind of 
music that it was going to be. That really 
did feel,” she says, “like performing the 
gospel for me” (25). The cumulative 
effect of the eleven interviews is to 
challenge hard and fast distinctions 

between worship and performance.
This is confirmed in chapter 3, a 
historical review of how religious 
faith has been communally expressed 
throughout the ages. This shows that 
“for most of human history, worship 
and entertainment were often 
indistinguishable” (40).

There is evidence that some early 
Christians thought that some kinds 
of worship were too much like 
entertainment, but a pervasive, 
deep suspicion of theatricality in 
liturgy is mainly a post-Reformation 
phenomenon. A most interesting 
discussion of contemporary use of 
music from the world of popular 
entertainment in Christian worship 
raises the possibility that often the 
issue may be “a matter of class and 
taste, rather than one of sacred versus 
secular intent” (69).

Chapter 4, “Matters of Definition,” 
then examines the varying meanings 
attached to some of the words that 
crop up frequently in the exploration 
of the borderland terrain: art, drama, 
entertainment, excellence, liturgy, play, 
prayer, production values, ritual, and 
worship. As Sokolove concludes, this 
effort at definition reveals “a great deal 
of overlap and ambiguity… the signposts 
point down twisting paths that cross 
and meet in unexpected places” (103). 

Chapter 5 deals with “Performance 
Anxiety.” Noting at the outset how 
entertainment tends to be dismissed 



30 Liturgy   Vol 48.2  June  2023

   

with the withering adjective “mere” 
(104), Sokolove gives a convincing 
demonstration of how impossible it is to 
delineate “the difference between lies, 
stories and what is understood as true; 
the relationship between experience 
and belief; and the importance and 
limits of sincerity and authenticity” 
(106). Again, “what seems at first 
glance to be a sharp bright line can 
easily blur into a confusing landscape 
where the boundaries are never quite 
clear” (134). All that has gone before 
prepares Sokolove’s readers to be far 
more receptive than perhaps they might 
have been to chapter 6: ten interviews 
with inhabitants of the borderland 
who speak about using “the skills and 
techniques that are at the heart of 
entertainment… for the glory of God” 
(136).

This book is a delightful fusion 
of scholarly and experiential 
consideration of a crucial issue for 
Christian worship today. It gently but 
persuasively questions the certainties 
and dichotomies that are often 
presupposed in considerations of the 
worship-entertainment nexus. 

The attractiveness of its many-voiced 
genre, the engaging liveliness of the 
writing and the refreshing empiricism 
of Sokolove’s own personal reflections 
make the pleasure of reading this book 
a thought-provoking encounter with 
people who find many creative wars to 
worship “in spirit and in truth.”

   

Waiata - Music for Liturgy

The Liturgy Centre offers resources 
for musicians, cantors and choral 
groups - with suggestions for mass 
settings, hymns, responsorial psalm 
and songs in te Reo Māori.
You can find these resources on our 
website: aucklandcatholic.org.nz
Or by scanning the QR code below:
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Registrations are now open for Mystery and Mission: The Art of Liturgical 
Celebration, A National Liturgy and Liturgical Music Conference to be held at 
the Brisbane Hilton from 28 – 30 September, 2023. 
 
International keynote presenters are composer and recording artist, Sarah 
Hart (Nashville), who is one of the leading figures in contemporary Catholic 
music, and  Timothy O’Malley PhD, professor of liturgical-sacramental 
theology and academic director of the Notre Dame Centre for Liturgy (USA). 
These international guests will be joined by acclaimed local presenters Rev 
Dr Tom Elich, liturgist and Director of Liturgy Brisbane, and theologian and 
composer Dr Maeve Louise Heaney VDMF (ACU). 

In addition to these keynotes, 50 workshops options, presented by expert 
liturgists, composers, musicians and educators are on offer across the three 
days. The broad range of topics covered are relevant for all involved in liturgy 
and liturgical music and the schedule includes streams for both primary 
and secondary teachers. There will  be many opportunities to participate in 
liturgies, engage in facilitated discussions, and build networks with liturgists, 
liturgical musicians and educators from around the country. All liturgists, 
music ministers, clergy, composers, lay liturgical ministers and Catholic 
educators are invited to prioritise this important professional development 
opportunity.  You can find the full program of keynotes and workshops and 
register at   https://mysteryandmission.com.au
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Divine Renovation
Beyond the Parish

"The world is hungering for the fruit of a 
dynamic Church that has embraced her 
missionary identity, but what does it really 
mean to be a missionary Church? Grounded 
in Scripture and Sacred Tradition, Fr. James 
Mallon offers an analysis of the challenges the 
Church is facing..."

Fr. James Mallon

   
Liturgy Centre Resources 
Resource Catalogue 
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101 Liturgical Suggestions

"This short book takes a simple, step-by-step 
approach to help busy parish liturgy groups 
improve the quality of liturgical celebrations. 
It contains a series of practical suggestions for 
liturgy preparation, each one of which is well 
informed by a broader reading of liturgical 
history and theological reflection."

Columba McCann OSB

The Lord's Prayer for Everyone
Ta Īnoi A Te Ariki Mā Te Katoa

"The Lord's Prayer [Our Father] is the title 
history that was given to the prayer of Jesus, the 
one he taught his friends when they asked for 
his guidance about how to pray.
The Lord's Prayer is not for any one.
It is for everyone."

James B Lyon

DOCAT
Australia & New Zealand
 
"DOCAT is a popular adaptation of the social 
doctrine of the Catholic Church, as it has been 
developed in important documents since Pope 
Leo XIII."

Austrian Bishop's Conference
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The Liturgy  Centre provides: 
• Resources to support liturgical ministries, including books with Sunday 

and daily readings and reflections on the readings. These 
provide excellent background material for readers. 

• Guidebooks for various ministries including readers, 
Extraordinary Ministers of Holy Communion, musicians, 
sacristans and the preparation of liturgical environment 

• Resources on art and architecture 
• Formation opportunities for Readers of the Word 
• Formation opportunities for Extraordinary Ministers of Holy Communion.
• Website with Prayer of the Faithful, Liturgy of the Word with Children, 

Readings Te Reo Māori, weekly music suggestions, 

Workshops including: 
• A Walk through the Mass 
• The role of the Assembly
• Music: Choosing music for Mass 
• Music: The Musician's Role
• Managing Copyright in your parish 
• Formation and training for altar server trainers 
• Sacristan support 
• Formation for leaders  of Children’s Liturgy of the Word 

Please feel welcome to contact the Liturgy Centre and discuss what formation you 
would like to provide for your liturgical ministers throughout the year. 

Email us on: liturgycentre@cda.org.nz 


